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Forty years have passed since Leo XIII’s peerless Encyclical, On the Condition of Workers,\fn{Rerum Novarum,
May 15, 1891} first saw the light, and the whole Catholic world, filled with grateful recollection, is undertaking to
commemorate it with befitting solemnity.\fn{Pius XI promulgated this encyclical on May 15, 1931}
Other Encyclicals of Our Predecessor had in a way prepared the path for that outstanding document and proof
of pastoral care: namely, those on the family and the Holy Sacrament of Matrimony as the source of human
society,\fn{Encyclical, Arcanum, February 10, 1880} on the origin of civil authority\fn{ Encyclical Diuturnum, June 20, 1881}
and its proper relations with the Church,\fn{ Encyclical Immortale Dei, November 1, 1885} on the chief duties of Christian
citizens,\fn{Encyclical Sapientiae Christianae, January 10, 1890} against the tenets of Socialism\fn{Encyclical Quod Apostolici
Muneris, December 28, 1878} against false teachings on human liberty,\fn{ Encyclical Libertas, June 20, 1888} and others of
the same nature fully expressing the mind of Leo XIII. Yet the Encyclical, On the Condition of Workers, compared
with the rest had this special distinction that at a time when it was most opportune and actually necessary to do so,
it laid down for all mankind the surest rules to solve aright that difficult problem of human relations called “the
social question.”
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For toward the close of the nineteenth century, the new kind of economic life that had arisen and the new
developments of industry had gone to the point in most countries that human society was clearly becoming
divided more and more into two classes. One class, very small in number, was enjoying almost all the advantages
which modern inventions so abundantly provided; the other, embracing the huge multitude of working people,
oppressed by wretched poverty, was vainly seeking escape from the straits wherein it stood.
Quite agreeable, of course, was this state of things to those who thought it in their abundant riches the result of
inevitable economic laws and accordingly, as if it were for charity to veil the violation of justice which lawmakers
not only tolerated but at times sanctioned, wanted the whole care of supporting the poor committed to charity
alone. The workers, on the other hand, crushed by their hard lot, were barely enduring it and were refusing longer
to bend their necks beneath so galling a yoke; and some of them, carried away by the heat of evil counsel, were
seeking the overturn of everything, while others, whom Christian training restrained from such evil designs, stood
firm in the judgment that much in this had to be wholly and speedily changed.
The same feeling those many Catholics, both priests and laymen, shared, whom a truly wonderful charity had
long spurred on to relieve the unmerited poverty of the non-owning workers, and who could in no way convince
themselves that so enormous and unjust an inequality in the distribution of this world’s goods truly conforms to
the designs of the all-wise Creator.
Those men were without question sincerely seeking an immediate remedy for this lamentable disorganization
of States and a secure safeguard against worse dangers. Yet such is the weakness of even the best of human minds
that, now rejected as dangerous innovators, now hindered in the good work by their very associates advocating
other courses of action, and, uncertain in the face of various opinions, they were at a loss which way to turn.
In such a sharp conflict of mind, therefore, while the question at issue was being argued this way and that, nor
always with calmness, all eyes as often before turned to the Chair of Peter, to that sacred depository of all truth
whence words of salvation pour forth to all the world. And to the feet of Christ’s Vicar on earth were flocking in
unaccustomed numbers, men well versed in social questions, employers, and workers themselves, begging him
with one voice to point out, finally, the safe road to them.
The wise Pontiff long weighed all this in his mind before God; he summoned the most experienced and learned
to counsel; he pondered the issues carefully and from every angle. At last, admonished “by the consciousness of
His Apostolic Office”\fn{Encyclical On the Condition of Workers, May 15, 1891, p.3} lest silence on his part might be
regarded as failure in his duty\fn{Ibid., 24} he decided, in virtue of the Divine Teaching Office entrusted to him, to
address not only the whole Church of Christ but all mankind.
Therefore on the fifteenth day of May, 1891, that long awaited voice thundered forth; neither daunted by the
arduousness of the problem nor weakened by age but with vigorous energy, it taught the whole human family to
strike out in the social question upon new paths.
You know, Venerable Brethren and Beloved Children, and understand full well the wonderful teaching which
has made the Encyclical, On the Condition of Workers, illustrious forever. The Supreme Pastor in this Letter,
grieving that so large a portion of mankind should “live undeservedly in miserable and wretched
conditions,”\fn{Ibid., 15} took it upon himself with great courage to defend “the cause of the workers whom the
present age had handed over, each alone and defenseless, to the inhumanity of employers and the unbridled greed
of competitors.”\fn{Ibid., 6} He sought no help from either Liberalism or Socialism, for the one had proved that it
was utterly unable to solve the social problem aright, and the other, proposing a remedy far worse than the evil
itself, would have plunged human society into great dangers.
Since a problem was being treated “for which no satisfactory solution” is found “unless religion and the
Church have been called upon to aid,”\fn{Ibid, 24} the Pope, clearly exercising his right and correctly holding that
the guardianship of religion and the stewardship over those things that are closely bound up with it had been
entrusted especially to him and relying solely upon the unchangeable principles drawn from the treasury of right
reason and Divine Revelation, confidently and as one having authority,\fn{See also Matthew 7:29} declared and
proclaimed “the rights and duties within which the rich and the proletariat—those who furnish material things and
those who furnish work—ought to be restricted in relation to each other,”\fn{ Op.cit., 4} and what the Church, heads
of States and the people themselves directly concerned ought to do.
The Apostolic voice did not thunder forth in vain. On the contrary, not only did the obedient children of the
Church hearken to it with marveling admiration and hail it with the greatest applause, but many also who were
wandering far from the truth, from the unity of the faith, and nearly all who since then either in private study or in
enacting legislation have concerned themselves with the social and economic question.
Feeling themselves vindicated and defended by the Supreme Authority on earth, Christian workers received
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this Encyclical with special joy. So, too, did all those noble-hearted men who, long solicitous for the improvement
of the condition of the workers, had up to that time encountered almost nothing but indifference from many, and
even rankling suspicion, if not open hostility, from some. Rightly, therefore, have all these groups constantly held
the Apostolic Encyclical from that time in such high honor that to signify their gratitude they are wont, in various
places and in various ways, to commemorate it every year.
However, in spite of such great agreement, there were some who were not a little disturbed; and so it happened
that the teaching of Leo XIII, so noble and lofty and so utterly new to worldly ears, was held suspect by some,
even among Catholics, and to certain ones it even gave offense. For it boldly attacked and overturned the idols of
Liberalism, ignored long-standing prejudices, and was in advance of its time beyond all expectation, so that the
slow of heart disdained to study this new social philosophy and the timid feared to scale so lofty a height. There
were some also who stood, indeed, in awe at its splendor, but regarded it as a kind of imaginary ideal of perfection
more desirable then attainable.
Venerable Brethren and Beloved Children, as all everywhere and especially Catholic workers who are pouring
from all sides into this Holy City, are celebrating with such enthusiasm the solemn commemoration of the fortieth
anniversary of the Encyclical On the Condition of Workers, We deem it fitting on this occasion to recall the great
benefits this Encyclical has brought to the Catholic Church and to all human society; to defend the illustrious
Master’s doctrine on the social and economic question against certain doubts and to develop it more fully as to
some points; and lastly, summoning to court the contemporary economic regime and passing judgment on
Socialism, to lay bare the root of the existing social confusion and at the same time point the only way to sound
restoration: namely, the Christian reform of morals. All these matters which we undertake to treat will fall under
three main headings, and this entire Encyclical will be devoted to their development.
*
To begin with the topic which we have proposed first to discuss, We cannot refrain, following the counsel of
St. Ambrose\fn{De excessu fratris sui Satyri, 1.44} who says that “no duty is more important than that of returning
thanks,” from offering our fullest gratitude to Almighty God for the immense benefits that have come through
Leo’s Encyclical to the Church and to human society. If indeed We should wish to review these benefits even
cursorily, almost the whole history of the social question during the last forty years would have to be recalled to
mind. These benefits can be reduced conveniently, however, to three main points, corresponding to the three kinds
of help which Our Predecessor ardently desired for the accomplishment of his great work of restoration.
In the first place Leo himself clearly stated what ought to be expected from the Church:
“Manifestly it is the Church which draws from the Gospel the teachings through which the struggle can be
composed entirely, or, after its bitterness is removed, can certainly become more tempered. It is the Church, again,
that strives not only to instruct the mind, but to regulate by her precepts the life and morals of individuals, and that
ameliorates the condition of the workers through her numerous and beneficent institutions.”\fn{ On the Condition of
Workers, 25}
The Church did not let these rich fountains lie quiescent in her bosom, but from them drew copiously for the
common good of the longed-for peace. Leo himself and his Successors, showing paternal charity and pastoral
constancy always, in defense especially of the poor and the weak,\fn{ Let it be sufficient to mention some of these only: Leo
XIII’s Apostolic Letter Praeclara, June 20, 1894, and Encyclical Graves de Communi, January 18, 1901; Pious X’s Motu Proprio De
Actione Populari Christiana, December 8, 1903; Benedict XV’s Encyclical Ad Beatissimi, November 1, 1914; Pius IX’s Encyclical Ubi
Arcano, December 23, 1922, and Encyclical Rite Expiatis, April 30, 1926} proclaimed and urged without ceasing again and

again by voice and pen the teaching on the social and economic question which On the Condition of Workers
presented, and adapted it fittingly to the needs of time and of circumstance. And many bishops have done the
same, who in their continual and able interpretation of this same teaching have illustrated it with commentaries
and in accordance with the mind and instructions of the Holy See provided for its application to the conditions
and institutions of diverse regions.\fn{ Cf. La Hierarchie catholique et le probleme social depuis l’Encyclique “Rerum Novarum,”
1891-1931, pp. XVI-335; ed. “Union internationale d’Etudes sociales fondee a Malines, en 1920, sous la presidence du Card. Mercier .”
Paris, Editions “Spes,” 1931}

It is not surprising, therefore, that many scholars, both priests and laymen, led especially by the desire that the
unchanged and unchangeable teaching of the Church should meet new demands and needs more effectively, have
zealously undertaken to develop, with the Church as their guide and teacher, a social and economic science in
accord with the conditions of our time.
And so, with Leo’s Encyclical pointing the way and furnishing the light, a true Catholic social science has
arisen, which is daily fostered and enriched by the tireless efforts of those chosen men whom We have termed
3

auxiliaries of the Church. They do not, indeed, allow their science to lie hidden behind learned walls. As the
useful and well attended courses instituted in Catholic universities, colleges, and seminaries, the social congresses
and “weeks” that are held at frequent intervals with most successful results, the study groups that are promoted,
and finally the timely and sound publications that are disseminated everywhere and in every possible way, clearly
show, these men bring their science out into the full light and stress of life.
Nor is the benefit that has poured forth from Leo’s Encyclical confined within these bounds; for the teaching
which On the Condition of Workers contains has gradually and imperceptibly worked its way into the minds of
those outside Catholic unity who do not recognize the authority of the Church. Catholic principles on the social
question have as a result, passed little by little into the patrimony of all human society, and We rejoice that the
eternal truths which Our Predecessor of glorious memory proclaimed so impressively have been frequently
invoked and defended not only in non-Catholic books and journals but in legislative halls also courts of justice.
Furthermore, after the terrible war, when the statesmen of the leading nations were attempting to restore peace
on the basis of a thorough reform of social conditions, did not they, among the norms agreed upon to regulate in
accordance with justice and equity the labor of the workers, give sanction to many points that so remarkably
coincide with Leo’s principles and instructions as to seem consciously taken therefrom? The Encyclical On the
Condition of Workers, without question, has become a memorable document and rightly to it may be applied the
words of Isaias:
“He shall set up a standard to the nations.”\fn{Isaias 11:12}
*
Meanwhile, as Leo’s teachings were being widely diffused in the minds of men, with learned investigations
leading the way, they have come to be put into practice. In the first place, zealous efforts have been made, with
active good will, to lift up that class which on account of the modern expansion of industry had increased to
enormous numbers but not yet had obtained its rightful place or rank in human society and was, for that reason,
all but neglected and despised—the workers, We mean—to whose improvement, to the great advantage of souls,
the diocesan and regular clergy, though burdened with other pastoral duties, have under the leadership of the
Bishops devoted themselves. This constant work, undertaken to fill the workers’ souls with the Christian spirit,
helped much also to make them conscious of their true dignity and render them capable, by placing clearly before
them the rights and duties of their class, of legitimately and happily advancing and even of becoming leaders of
their fellows.
From that time on, fuller means of livelihood have been more securely obtained; for not only did works of
beneficence and charity begin to multiply at the urging of the Pontiff, but there have also been established
everywhere new and continuously expanding organizations in which workers, draftsmen, farmers and employees
of every kind, with the counsel of the Church and frequently under the leadership of her priests, give and receive
mutual help and support.
With regard to civil authority, Leo XIII, boldly breaking through the confines imposed by Liberalism,
fearlessly taught that government must not be thought a mere guardian of law and of good order, but rather must
put forth every effort so that “through the entire scheme of laws and institutions … both public and individual
well-being may develop spontaneously out of the very structure and administration of the State.”\fn{ On the
Condition of Workers, 48} Just freedom of action must, of course, be left both to individual citizens and to families,
yet only on condition that the common good be preserved and wrong to any individual be abolished. The function
of the rulers of the State, moreover, is to watch over the community and its parts; but in protecting private
individuals in their rights, chief consideration ought to be given to the weak and the poor.
“For the nation, as it were, of the rich is guarded by its own defenses and is in less need of governmental
protection, whereas the suffering multitude, without the means to protect itself relies especially on the protection
of the State. Wherefore, since wageworkers are numbered among the great mass of the needy, the State must
include them under its special care and foresight.”\fn{ Ibid., 54}
We, of course, do not deny that even before the Encyclical of Leo, some rulers of peoples have provided for
certain of the more urgent needs of the workers and curbed more flagrant acts of injustice inflicted upon them. But
after the Apostolic voice had sounded from the Chair of Peter throughout the world, rulers of nations, more fully
alive at last to their duty, devoted their minds and attention to the task of promoting a more comprehensive and
fruitful social policy.
And while the principles of Liberalism were tottering, which had long prevented effective action by those
governing the State, the Encyclical On the Condition of Workers in truth impelled peoples themselves to promote
a social policy on truer grounds and with greater intensity, and so strongly encouraged good Catholics to furnish
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valuable help to heads of States in this field that they often stood forth as illustrious champions of this new policy
even in legislatures. Sacred ministers of the Church, thoroughly imbued with Leo’s teaching, have, in fact, often
proposed to the votes of the peoples’ representatives the very social legislation that has been enacted in recent
years and have resolutely demanded and promoted its enforcement.
A new branch of law, wholly unknown to the earlier time, has arisen from this continuous and unwearied labor
to protect vigorously the sacred rights of the workers that flow from their dignity as men and as Christians. These
laws undertake the protection of life, health, strength, family, homes, workshops, wages and labor hazards, in
fine,\fn{To sum up} everything which pertains to the condition of wage workers, with special concern for women
and children. Even though these laws do not conform exactly everywhere and in all respects to Leo’s
recommendations, still it is undeniable that much in them savors of the Encyclical, On the Condition of Workers,
to which great credit must be given for whatever improvement has been achieved in the workers’ condition.
*
Finally, the wise Pontiff showed that “employers and workers themselves can accomplish much in this matter,
manifestly through those institutions by the help of which the poor are opportunely assisted and the two classes of
society are brought closer to each other.”\fn{ Ibid., 68} First place among these institutions, he declares, must be
assigned to associations that embrace either workers alone or workers and employers together. He goes into
considerable detail in explaining and commending these associations and expounds with a truly wonderful
wisdom their nature, purpose, timeliness, rights, duties, and regulations.
These teachings were issued indeed most opportunely. For at that time in many nations those at the helm of
State, plainly imbued with Liberalism, were showing little favor to workers’ associations of this type; nay, rather
they openly opposed them, and while going out of their way to recognize similar organizations of other classes
and show favor to them, they were with criminal injustice denying the natural right to form associations to those
who needed it most to defend themselves from ill treatment at the hands of the powerful. There were even some
Catholics who looked askance at the efforts of workers to form associations of this type as if they smacked of a
socialistic or revolutionary spirit.
The rules, therefore, which Leo XIII issued in virtue of his authority, deserve the greatest praise in that they
have been able to break down this hostility and dispel these suspicions; but they have even a higher claim to
distinction in that they encouraged Christian workers to found mutual associations according to their various
occupations, taught them how to do so, and resolutely confirmed in the path of duty a goodly number of those
whom socialist organizations strongly attracted by claiming to be the sole defenders and champions of the lowly
and oppressed.
With respect to the founding of these societies, the Encyclical On the Condition of Workers most fittingly
declared that “workers’ associations ought to be so constituted and so governed as to furnish the most suitable and
most convenient means to attain the object proposed, which consists in this, that the individual members of the
association secure, so far as is possible, an increase in the goods of body, of soul, and of property,” yet it is clear
that “moral and religious perfection ought to be regarded as their principal goal, and that their social organization
as such ought above all to be directed completely by this goal.”\fn{ Ibid., 77} For “when the regulations of
associations are founded upon religion, the way is easy toward establishing the mutual relations of the members,
so that peaceful living together and prosperity will result.”\fn{ Ibid., 78}
To the founding of these associations the clergy and many of the laity devoted themselves everywhere with
truly praiseworthy zeal, eager to bring Leo’s program to full realization. Thus associations of this kind have
molded truly Christian workers who, in combining harmoniously the diligent practice of their occupation with the
salutary precepts of religion, protect effectively and resolutely their own temporal interests and rights, keeping a
due respect for justice and a genuine desire to work together with other classes of society for the Christian
renewal of all social life.
These counsels and instructions of Leo XIII were put into effect differently in different places according to
varied local conditions. In some places one and the same association undertook to attain all the ends laid down by
the Pontiff; in others, because circumstances suggested or required it, a division of work developed and separate
associations were formed. Of these, some devoted themselves to the defense of the rights and legitimate interests
of their members in the labor market; others took over the work of providing mutual economic aid; finally still
others gave all their attention to the fulfillment of religious and moral duties and other obligations of like nature.
This second method has especially been adopted where either the laws of a country, or certain special
economic institutions, or that deplorable dissension of minds and hearts so widespread in contemporary society
and an urgent necessity of combating with united purpose and strength the massed ranks of revolutionarists, have
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prevented Catholics from founding purely Catholic labor unions. Under these conditions, Catholics seem almost
forced to join secular labor unions. These unions, however, should always profess justice and equity and give
Catholic members full freedom to care for their own conscience and obey the laws of the Church. It is clearly the
office of bishops, when they know that these associations are on account of circumstances necessary and are not
dangerous to religion, to approve of Catholic workers joining them, keeping before their eyes, however, the
principles and precautions laid down by Our Predecessor, Pius X of holy memory.\fn{ Encyclical Singulari Ouadam,
September 24, 1912} Among these precautions the first and chief is this: Side by side with these unions there should
always be associations zealously engaged in imbuing and forming their members in the teaching of religion and
morality so that they in turn may be able to permeate the unions with that good spirit which should direct them in
all their activity. As a result, the religious associations will bear good fruit even beyond the circle of their own
membership.
To the Encyclical of Leo, therefore, must be given this credit, that these associations of workers have so
flourished everywhere that while, alas, still surpassed in numbers by socialist and communist organizations, they
already embrace a vast multitude of workers and are able, within the confines of each nation as well as in wider
assemblies, to maintain vigorously the rights and legitimate demands of Catholic workers and insist also on the
salutary Christian principles of society.
Leo’s learned treatment and vigorous defense of the natural right to form associations began, furthermore, to
find ready application to other associations also and not alone to those of the workers. Hence no small part of the
credit must, it seems, be given to this same Encyclical of Leo for the fact that among farmers and others of the
middle class most useful associations of this kind are seen flourishing to a notable degree and increasing day by
day, as well as other institutions of a similar nature in which spiritual development and economic benefit are
happily combined.
But if this cannot be said of organizations which Our same Predecessor intensely desired established among
employers and managers of industry—and We certainly regret that they are so few—the condition is not wholly
due to the will of men but to far graver difficulties that hinder associations of this kind which We know well and
estimate at their full value. There is, however, strong hope that these obstacles also will be removed soon, and
even now We greet with the deepest joy of Our soul, certain by no means insignificant attempts in this direction,
the rich fruits of which promise a still richer harvest in the future.\fn{ See on this the Letter of the Sacred Congregation of
the Council to the Bishop of Lille, June 5, 1929}
All these benefits of Leo’s Encyclical, Venerable Brethren and Beloved Children, which We have outlined
rather than fully described, are so numerous and of such import as to show plainly that this immortal document
does not exhibit a merely fanciful, even if beautiful, ideal of human society. Rather did our Predecessor draw from
the Gospel and, therefore, from an ever-living and life-giving fountain, teachings capable of greatly mitigating, if
not immediately terminating that deadly internal struggle which is rending the family of mankind. The rich fruits
which the Church of Christ and the whole human race have, by God’s favor, reaped therefrom unto salvation
prove that some of this good seed, so lavishly sown forty years ago, fell on good ground. On the basis of the long
period of experience, it cannot be rash to say that Leo’s Encyclical has proved itself the Magna Charta upon
which all Christian activity in the social field ought to be based, as on a foundation. And those who would seem to
hold in little esteem this Papal Encyclical and its commemoration either blaspheme what they know not, or
understand nothing of what they are only superficially acquainted with, or if they do understand convict
themselves formally of injustice and ingratitude.
Yet since in the course of these same years, certain doubts have arisen concerning either the correct meaning of
some parts of Leo’s Encyclical or conclusions to be deduced therefrom, which doubts in turn have even among
Catholics given rise to controversies that are not always peaceful; and since, furthermore, new needs and changed
conditions of our age have made necessary a more precise application of Leo’s teaching or even certain additions
thereto, We most gladly seize this fitting occasion, in accord with Our Apostolic Office through which We are
debtors to all,\fn{See also Romans 1:14} to answer, so far as in Us lies, these doubts and these demands of the present
day.
Yet before proceeding to explain these matters, that principle which Leo XIII so clearly established must be
laid down at the outset here, namely, that there resides in Us the right and duty to pronounce with supreme
authority upon social and economic matters.\fn{ On the Condition of Workers, 24-25} Certainly the Church was not
given the commission to guide men to an only fleeting and perishable happiness but to that which is eternal.
Indeed “the Church holds that it is unlawful for her to mix without cause in these temporal concerns”;\fn{ Encyclical
Urbi Arcano, December 23, 1922} however, she can in no wise renounce the duty God entrusted to her to interpose her
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authority, not of course in matters of technique for which she is neither suitably equipped nor endowed by office,
but in all things that are connected with the moral law. For as to these, the deposit of truth that God committed to
Us and the grave duty of disseminating and interpreting the whole moral law, and of urging it in season and out of
season, bring under and subject to Our supreme jurisdiction not only social order but economic activities
themselves.
Even though economics and moral science employs each its own principles in its own sphere, it is,
nevertheless, an error to say that the economic and moral orders are so distinct from and alien to each other that
the former depends in no way on the latter. Certainly the laws of economics, as they are termed, being based on
the very nature of material things and on the capacities of the human body and mind, determine the limits of what
productive human effort cannot, and of what it can attain in the economic field and by what means. Yet it is reason
itself that clearly shows, on the basis of the individual and social nature of things and of men, the purpose which
God ordained for all economic life.
But it is only the moral law which, just as it commands us to seek our supreme and last end in the whole
scheme of our activity, so likewise commands us to seek directly in each kind of activity those purposes which we
know that nature, or rather God the Author of nature, established for that kind of action, and in orderly
relationship to subordinate such immediate purposes to our supreme and last end. If we faithfully observe this law,
then it will follow that the particular purposes, both individual and social, that are sought in the economic field
will fall in their proper place in the universal order of purposes, and We, in ascending through them, as it were by
steps, shall attain the final end of all things, that is God, to Himself and to us, the supreme and inexhaustible
Good.
*
But to come down to particular points, We shall begin with ownership or the right of property. Venerable
Brethren and Beloved Children, you know that Our Predecessor of happy memory strongly defended the right of
property against the tenets of the Socialists of his time by showing that its abolition would result, not to the
advantage of the working class, but to their extreme harm. Yet since there are some who calumniate the Supreme
Pontiff, and the Church herself, as if she had taken and were still taking the part of the rich against the nonowning workers—certainly no accusation is more unjust than that—and since Catholics are at variance with one
another concerning the true and exact mind of Leo, it has seemed best to vindicate this, that is, the Catholic
teaching on this matter from calumnies and safeguard it from false interpretations.
First, then, let it be considered as certain and established that neither Leo nor those theologians who have
taught under the guidance and authority of the Church have ever denied or questioned the two-fold character of
ownership, called usually individual or social according as it regards either separate persons or the common good.
For they have always unanimously maintained that nature, rather the Creator Himself, has given man the right of
private ownership not only that individuals may be able to provide for themselves and their families but also that
the goods which the Creator destined for the entire family of mankind may through this institution truly serve this
purpose. All this can be achieved in no wise except through the maintenance of a certain and definite order.
Accordingly, twin rocks of shipwreck must be carefully avoided. For, as one is wrecked upon, or comes close
to, what is known as “individualism” by denying or minimizing the social and public character of the right of
property, so by rejecting or minimizing the private and individual character of this same right, one inevitably runs
into “collectivism” or at least closely approaches its tenets. Unless this is kept in mind, one is swept from his
course upon the shoals of that moral, juridical, and social modernism which We denounced in the Encyclical
issued at the beginning of Our Pontificate.\fn{ Encyclical Ubi Arcano, December 23, 1922} And, in particular, let those
realize this who, in their desire for innovation, do not scruple to reproach the Church with infamous calumnies, as
if she had allowed to creep into the teachings of her theologians a pagan concept of ownership which must be
completely replaced by another that they with amazing ignorance call “Christian.”
In order to place definite limits on the controversies that have arisen over ownership and its inherent duties
there must be first laid down as foundation a principle established by Leo XIII: The right of property is distinct
from its use.\fn{Encyclical On the Condition of Workers, 35} That justice called commutative commands sacred respect
for the division of possessions and forbids invasion of others’ rights through the exceeding of the limits of one’s
own property; but the duty of owners to use their property only in a right way does not come under this type of
justice, but under other virtues, obligations of which “cannot be enforced by legal action.”\fn{ Ibid., 36} Therefore,
they are in error who assert that ownership and its right use are limited by the same boundaries; and it is much
farther still from the truth to hold that a right to property is destroyed or lost by reason of abuse or non-use.
Those, therefore, are doing a work that is truly salutary and worthy of all praise who, while preserving
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harmony among themselves and the integrity of the traditional teaching of the Church, seek to define the inner
nature of these duties and their limits whereby either the right of property itself or its use, that is, the exercise of
ownership, is circumscribed by the necessities of social living. On the other hand, those who seek to restrict the
individual character of ownership to such a degree that in fact they destroy it are mistaken and in error.
It follows from what We have termed the individual and at the same time social character of ownership, that
men must consider in this matter not only their own advantage but also the common good. To define these duties
in detail when necessity requires and the natural law has not done so, is the function of those in charge of the
State. Therefore, public authority, under the guiding light always of the natural and divine law, can determine
more accurately upon consideration of the true requirements of the common good, what is permitted and what is
not permitted to owners in the use of their property. Moreover, Leo XIII wisely taught “that God has left the limits
of private possessions to be fixed by the industry of men and institutions of peoples.”\fn{ Ibid., 14} That history
proves ownership, like other elements of social life, to be not absolutely unchanging, We once declared as
follows:
“What divers forms has property had, from that primitive form among rude and savage peoples, which may be
observed in some places even in our time, to the form of possession in the patriarchal age; and so further to the
various forms under tyranny (We are using the word tyranny in its classical sense); and then through the feudal
and monarchial forms down to the various types which are to be found in more recent times.”\fn{ Allocation to the
Convention of Italian Catholic Action, May 16, 1926}
That the State is not permitted to discharge its duty arbitrarily is, however, clear. The natural right itself both of
owning goods privately and of passing them on by inheritance ought always to remain intact and inviolate, since
this indeed is a right that the State cannot take away: “For man is older than the State,”\fn{ On the Condition of
Workers, 12} and also “domestic living together is prior both in thought and in fact to uniting into a polity.”\fn{ Ibid.,
20} Wherefore the wise Pontiff declared that it is grossly unjust for a State to exhaust private wealth through the
weight of imposts and taxes. “For since the right of possessing goods privately has been conferred not by man’s
law, but by nature, public authority cannot abolish it, but can only control its exercise and bring it into conformity
with the common weal.”\fn{Ibid., 67} Yet when the State brings private ownership into harmony with the needs of
the common good, it does not commit a hostile act against private owners but rather does them a friendly service;
for it thereby effectively prevents the private possession of goods, which the Author of nature in His most wise
providence ordained for the support of human life, from causing intolerable evils and thus rushing to its own
destruction; it does not destroy private possessions, but safeguards them; and it does not weaken private property
rights, but strengthens them.
Furthermore, a person’s superfluous income, that is, income which he does not need to sustain life fittingly and
with dignity, is not left wholly to his own free determination. Rather the Sacred Scriptures and the Fathers of the
Church constantly declare in the most explicit language that the rich are bound by a very grave precept to practice
almsgiving, beneficence, and munificence.
Expending larger incomes so that opportunity for gainful work may be abundant, provided, however, that this
work is applied to producing really useful goods, ought to be considered, as We deduce from the principles of the
Angelic Doctor,\fn{See St. Thomas Aquinas, Summa Theologica, II-II,Q.134} an outstanding exemplification of the virtue
of munificence and one particularly suited to the needs of the times.
That ownership is originally acquired both by occupancy of a thing not owned by anyone and by labor, or, as is
said, by specification, the tradition of all ages as well as the teaching of Our Predecessor Leo clearly testifies. For,
whatever some idly say to the contrary, no injury is done to any person when a thing is occupied that is available
to all but belongs to no one; however, only that labor which a man performs in his own name and by virtue of
which a new form or increase has been given to a thing grants him title to these fruits.
Far different is the nature of work that is hired out to others and expended on the property of others. To this
indeed especially applies what Leo XIII says is “incontestable,” namely, that “the wealth of nations originates
from no other source than from the labor of workers.”\fn{ On the Condition of Workers, 51} For is it not plain that the
enormous volume of goods that makes up human wealth is produced by and issues from the hands of the workers
that either toil unaided or have their efficiency marvelously increased by being equipped with tools or machines?
Everyone knows, too, that no nation has ever risen out of want and poverty to a better and nobler condition save
by the enormous and combined toil of all the people, both those who manage work and those who carry out
directions. But it is no less evident that, had not God the Creator of all things, in keeping with His goodness, first
generously bestowed natural riches and resources—the wealth and forces of nature—such supreme efforts would
have been idle and vain, indeed could never even have begun. For what else is work but to use or exercise the
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energies of mind and body on or through these very things? And in the application of natural resources to human
use the law of nature, or rather God’s will promulgated by it, demands that right order be observed. This order
consists in this: that each thing have its proper owner. Hence it follows that unless a man is expending labor on his
own property, the labor of one person and the property of another must be associated, for neither can produce
anything without the other. Leo XIII certainly had this in mind when he wrote: “Neither capital can do without
labor, nor labor without capital.”\fn{ Ibid., 21} Wherefore it is wholly false to ascribe to property alone or to labor
alone whatever has been obtained through the combined effort of both, and it is wholly unjust for either, denying
the efficacy of the other, to arrogate to itself whatever has been produced.
Property, that is, “capital,” has undoubtedly long been able to appropriate too much to itself. Whatever was
produced, whatever returns accrued, capital claimed for itself, hardly leaving to the worker enough to restore and
renew his strength. For the doctrine was preached that all accumulation of capital falls by an absolutely
insuperable economic law to the rich, and that by the same law the workers are given over and bound to perpetual
want, to the scantiest of livelihoods. It is true, indeed, that things have not always and everywhere corresponded
with this sort of teaching of the so-called Manchesterian Liberals; yet it cannot be denied that economic social
institutions have moved steadily in that direction. That these false ideas, these erroneous suppositions, have been
vigorously assailed, and not by those alone who through them were being deprived of their innate right to obtain
better conditions, will surprise no one.
And therefore, to the harassed workers there have come “intellectuals,” as they are called, setting up in
opposition to a fictitious law the equally fictitious moral principle that all products and profits, save only enough
to repair and renew capital, belong by very right to the workers. This error, much more specious than that of
certain of the Socialists who hold that whatever serves to produce goods ought to be transferred to the State, or, as
they say “socialized,” is consequently all the more dangerous and the more apt to deceive the unwary. It is an
alluring poison which many have eagerly drunk whom open Socialism had not been able to deceive.
Unquestionably, so as not to close against themselves the road to justice and peace through these false tenets,
both parties ought to have been forewarned by the wise words of Our Predecessor:
“However the earth may be apportioned among private owners, it does not cease to serve the common interests
of all.”\fn{Ibid., 14} This same doctrine We ourselves also taught above in declaring that the division of goods
which results from private ownership was established by nature itself in order that created things may serve the
needs of mankind in fixed and stable order. Lest one wander from the straight path of truth, this is something that
must be continually kept in mind.
*
But not every distribution among human beings of property and wealth is of a character to attain either
completely or to a satisfactory degree of perfection the end which God intends. Therefore, the riches that
economic-social developments constantly increase ought to be so distributed among individual persons and
classes that the common advantage of all, which Leo XIII had praised, will be safeguarded; in other words, that
the common good of all society will be kept inviolate. By this law of social justice, one class is forbidden to
exclude the other from sharing in the benefits. Hence the class of the wealthy violates this law no less, when, as if
free from care on account of its wealth, it thinks it the right order of things for it to get everything and the worker
nothing, than does the non-owning working class when, angered deeply at outraged justice and too ready to assert
wrongly the one right it is conscious of, it demands for itself everything as if produced by its own hands, and
attacks and seeks to abolish, therefore, all property and returns or incomes, of whatever kind they are or whatever
the function they perform in human society, that have not been obtained by labor, and for no other reason save
that they are of such a nature. And in this connection We must not pass over the unwarranted and unmerited
appeal made by some to the Apostle when he said:
“If any man will not work neither let him eat.”\fn{II Thessalonians 3:10}
For the Apostle is passing judgment on those who are unwilling to work, although they can and ought to, and
he admonishes us that we ought diligently to use our time and energies of body, and mind and not be a burden to
others when we can provide for ourselves. But the Apostle in no wise teaches that labor is the sole title to a living
or an income.\fn{See II Thessalonians 3:8-10}
To each, therefore, must be given his own share of goods, and the distribution of created goods, which, as
every discerning person knows, is laboring today under the gravest evils due to the huge disparity between the
few exceedingly rich and the unnumbered propertyless, must be effectively called back to and brought into
conformity with the norms of the common good, that is, social justice.
The redemption of the non-owning workers—this is the goal that Our Predecessor declared must necessarily
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be sought. And the point is the more emphatically to be asserted and more insistently repeated because the
commands of the Pontiff, salutary as they are, have not infrequently been consigned to oblivion either because
they were deliberately suppressed by silence or thought impracticable although they both can and ought to be put
into effect. And these commands have not lost their force and wisdom for our time because that “pauperism”
which Leo XIII beheld in all its horror is less widespread. Certainly the condition of the workers has been
improved and made more equitable especially in the more civilized and wealthy countries where the workers can
no longer be considered universally overwhelmed with misery and lacking the necessities of life. But since
manufacturing and industry have so rapidly pervaded and occupied countless regions, not only in the countries
called new, but also in the realms of the Far East that have been civilized from antiquity, the number of the nonowning working poor has increased enormously and their groans cry to God from the earth. Added to them is the
huge army of rural wage workers, pushed to the lowest level of existence and deprived of all hope of ever
acquiring “some property in land,”\fn{ On the Condition of Workers, 66} and, therefore, permanently bound to the status
of non-owning worker unless suitable and effective remedies are applied.
Yet while it is true that the status of non-owning worker is to be carefully distinguished from pauperism,
nevertheless the immense multitude of the non-owning workers on the one hand and the enormous riches of
certain very wealthy men on the other establish an unanswerable argument that the riches which are so abundantly
produced in our age of “industrialism,” as it is called, are not rightly distributed and equitably made available to
the various classes of the people.
Therefore, with all our strength and effort we must strive that at least in the future the abundant fruits of
production will accrue equitably to those who are rich and will be distributed in ample sufficiency among the
workers—not that these may become remiss in work, for man is born to labor as the bird to fly—but that they
may increase their property by thrift, that they may bear, by wise management of this increase in property, the
burdens of family life with greater ease and security, and that, emerging from the insecure lot in life in whose
uncertainties non-owning workers are cast, they may be able not only to endure the vicissitudes of earthly
existence but have also assurance that when their lives are ended they will provide in some measure for those they
leave after them.
All these things which Our Predecessor has not only suggested but clearly and openly proclaimed, We
emphasize with renewed insistence in our present Encyclical; and unless utmost efforts are made without delay to
put them into effect, let no one persuade himself that public order, peace, and the tranquility of human society can
be effectively defended against agitators of revolution.
As We have already indicated, following in the footsteps of Our Predecessor, it will be impossible to put these
principles into practice unless the non-owning workers through industry and thrift advance to the state of
possessing some little property. But except from pay for work, from what source can a man who has nothing else
but work from which to obtain food and the necessaries of life set anything aside for himself through practicing
frugality? Let us, therefore, explaining and developing wherever necessary Leo XIII’s teachings and precepts,
take up this question of wages and salaries which he called one “of very great importance.”\fn{ Ibid., 61}
First of all, those who declare that a contract of hiring and being hired is unjust of its own nature, and hence a
partnership-contract must take its place, are certainly in error and gravely misrepresent Our Predecessor whose
Encyclical not only accepts working for wages or salaries but deals at some length with its regulation in
accordance with the rules of justice.
We consider it more advisable, however, in the present condition of human society that, so far as is possible,
the work-contract be somewhat modified by a partnership-contract, as is already being done in various ways and
with no small advantage to workers and owners. Workers and other employees thus become sharers in ownership
or management or participate in some fashion in the profits received.
The just amount of pay, however, must be calculated not on a single basis but on several, as Leo XIII already
wisely declared in these words:
“To establish a rule of pay in accord with justice, many factors must be taken into account.”\fn{ Ibid., 31}
By this statement he plainly condemned the shallowness of those who think that this most difficult matter is
easily solved by the application of a single rule or measure—and one quite false.
For they are greatly in error who do not hesitate to spread the principle that labor is worth and must be paid as
much as its products are worth, and that consequently the one who hires out his labor has the right to demand all
that is produced through his labor. How far this is from the truth is evident from that We have already explained in
treating of property and labor.
It is obvious that, as in the case of ownership, so in the case of work, especially work hired out to others, there
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is a social aspect also to be considered in addition to the personal or individual aspect. For man’s productive effort
cannot yield its fruits unless a truly social and organic body exists, unless a social and juridical order watches over
the exercise of work, unless the various occupations, being interdependent, cooperate with and mutually complete
one another, and, what is still more important, unless mind, material things, and work combine and form as it
were a single whole. Therefore, where the social and individual nature of work is neglected, it will be impossible
to evaluate work justly and pay it according to justice.
*
Conclusions of the greatest importance follow from this two-fold character which nature has impressed on
human work, and it is in accordance with these that wages ought to be regulated and established.
In the first place, the worker must be paid a wage sufficient to support him and his family.\fn{ See Encyclical Casti
Connubii, December 31, 1930} That the rest of the family should also contribute to the common support, according to
the capacity of each, is certainly right, as can be observed especially in the families of farmers, but also in the
families of many craftsmen and small shopkeepers. But to abuse the years of childhood and the limited strength of
women is grossly wrong. Mothers, concentrating on household duties, should work primarily in the home or in its
immediate vicinity. It is an intolerable abuse, and to be abolished at all cost, for mothers on account of the father’s
low wage to be forced to engage in gainful occupations outside the home to the neglect of their proper cares and
duties, especially the training of children. Every effort must therefore be made that fathers of families receive a
wage large enough to meet ordinary family needs adequately. But if this cannot always be done under existing
circumstances, social justice demands that changes be introduced as soon as possible whereby such a wage will be
assured to every adult workingman. It will not be out of place here to render merited praise to all, who with a wise
and useful purpose, have tried and tested various ways of adjusting the pay for work to family burdens in such a
way that, as these increase, the former may be raised and indeed, if the contingency arises, there may be enough
to meet extraordinary needs.
In determining the amount of the wage, the condition of a business and of the one carrying it on must also be
taken into account; for it would be unjust to demand excessive wages which a business cannot stand without its
ruin and consequent calamity to the workers. If, however, a business makes too little money, because of lack of
energy or lack of initiative or because of indifference to technical and economic progress, that must not be
regarded a just reason for reducing the compensation of the workers. But if the business in question is not making
enough money to pay the workers an equitable wage because it is being crushed by unjust burdens or forced to
sell its product at less than a just price, those who are thus the cause of the injury are guilty of grave wrong, for
they deprive workers of their just wage and force them under the pinch of necessity to accept a wage less than
fair.
Let, then, both workers and employers strive with united strength and counsel to overcome the difficulties and
obstacles and let a wise provision on the part of public authority aid them in so salutary a work. If, however,
matters come to an extreme crisis, it must be finally considered whether the business can continue or the workers
are to be cared for in some other way. In such a situation, certainly most serious, a feeling of close relationship
and a Christian concord of minds ought to prevail and function effectively among employers and workers.
Lastly, the amount of the pay must be adjusted to the public economic good. We have shown above how much
it helps the common good for workers and other employees, by setting aside some part of their income which
remains after necessary expenditures, to attain gradually to the possession of a moderate amount of wealth. But
another point, scarcely less important, and especially vital in our times, must not be overlooked: namely, that the
opportunity to work be provided to those who are able and willing to work. This opportunity depends largely on
the wage and salary rate, which can help as long as it is kept within proper limits, but which on the other hand can
be an obstacle if it exceeds these limits. For everyone knows that an excessive lowering of wages, or their
increase beyond due measure, causes unemployment. This evil, indeed, especially as we see it prolonged and
injuring so many during the years of Our Pontificate, has plunged workers into misery and temptations, ruined the
prosperity of nations, and put in jeopardy the public order, peace, and tranquility of the whole world. Hence it is
contrary to social justice when, for the sake of personal gain and without regard for the common good, wages and
salaries are excessively lowered or raised; and this same social justice demands that wages and salaries be so
managed, through agreement of plans and wills, in so far as can be done, as to offer to the greatest possible
number the opportunity of getting work and obtaining suitable means of livelihood.
A right proportion among wages and salaries also contributes directly to the same result; and with this is
closely connected a right proportion in the prices at which the goods are sold that are produced by the various
occupations, such as agriculture, manufacturing, and others. If all these relations are properly maintained, the
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various occupations will combine and coalesce into, as it were, a single body and like members of the body
mutually aid and complete one another. For then only will the social economy be rightly established and attain its
purposes when all and each are supplied with all the goods that the wealth and resources of nature, technical
achievement, and the social organization of economic life can furnish. And these goods ought indeed to be enough
both to meet the demands of necessity and decent comfort and to advance people to that happier and fuller
condition of life which, when it is wisely cared for, is not only no hindrance to virtue but helps it greatly.\fn{ On the
Condition of Workers, 49-51. See also St. Thomas Aquinas, De Regimine Principum I,15}
What We have thus far stated regarding an equitable distribution of property and regarding just wages concerns
individual persons and only indirectly touches social order, to the restoration of which according to the principles
of sound philosophy and to its perfection according to the sublime precepts of the law of the Gospel, Our
Predecessor, Leo XIII, devoted all his thought and care.
Still, in order that what he so happily initiated may be solidly established, that what remains to be done may be
accomplished, and that even more copious and richer benefits may accrue to the family of mankind, two things
are especially necessary: reform of institutions and correction of morals.
*
When we speak of the reform of institutions, the State comes chiefly to mind, not as if universal well-being
were to be expected from its activity, but because things have come to such a pass through the evil of what we
have termed “individualism” that, following upon the overthrow and near extinction of that rich social life which
was once highly developed through associations of various kinds, there remain virtually only individuals and the
State. This is to the great harm of the State itself; for, with a structure of social governance lost, and with the
taking over of all the burdens which the wrecked associations once bore, the State has been overwhelmed and
crushed by almost infinite tasks and duties.
As history abundantly proves, it is true that on account of changed conditions many things which were done by
small associations in former times cannot be done now save by large associations. Still, that most weighty
principle, which cannot be set aside or changed, remains fixed and unshaken in social philosophy: just as it is
gravely wrong to take from individuals what they can accomplish by their own initiative and industry and give it
to the community, so also it is an injustice and at the same time a grave evil and disturbance of right order to
assign to a greater and higher association what lesser and subordinate organizations can do. For every social
activity ought of its very nature to furnish help to the members of the body social, and never destroy and absorb
them.
The supreme authority of the State ought, therefore, to let subordinate groups handle matters and concerns of
lesser importance, which would otherwise dissipate its efforts greatly. Thereby the State will more freely,
powerfully, and effectively do all those things that belong to it alone because it alone can do them: directing,
watching, urging, restraining, as occasion requires and necessity demands. Therefore, those in power should be
sure that the more perfectly a graduated order is kept among the various associations, in observance of the
principle of “subsidiary function,” the stronger social authority and effectiveness will be the happier and more
prosperous the condition of the State.
First and foremost, the State and every good citizen ought to look to and strive toward this end: that the
conflict between the hostile classes be abolished and harmonious cooperation of the Industries and Professions be
encouraged and promoted.
The social policy of the State, therefore, must devote itself to the re-establishment of the Industries and
Professions. In actual fact, human society now, for the reason that it is founded on classes with divergent aims and
hence opposed to one another and therefore inclined to enmity and strife, continues to be in a violent condition
and is unstable and uncertain.
Labor, as Our Predecessor explained well in his Encyclical,\fn{ Ibid, 31, art. 2} is not a mere commodity. On the
contrary, the worker’s human dignity in it must be recognized. It therefore cannot be bought and sold like a
commodity. Nevertheless, as the situation now stands, hiring and offering for hire in the so-called labor market
separate men into two divisions, as into battle lines, and the contest between these divisions turns the labor market
itself almost into a battlefield where, face to face, the opposing lines struggle bitterly. Everyone understands that
this grave evil which is plunging all human society to destruction must be remedied as soon as possible. But
complete cure will not come until this opposition has been abolished and well-ordered members of the social body
—Industries and Professions—are constituted in which men may have their place, not according to the position
each has in the labor market but according to the respective social functions which each performs. For under
nature’s guidance it comes to pass that just as those who are joined together by nearness of habitation establish
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towns, so those who follow the same industry or profession—whether in the economic or other field—form guilds
or associations, so that many are wont to consider these self-governing organizations, if not essential, at least
natural to civil society.
Because order, as St. Thomas well explains,\fn{ St. Thomas Aquinas, Contra Gentiles III,71; see also Summa Theologica} is
unity arising from the harmonious arrangement of many objects, a true, genuine social order demands that the
various members of a society be united together by some strong bond. This unifying force is present not only in
the producing of goods or the rendering of services—in which the employers and employees of an identical
Industry or Profession collaborate jointly—but also in that common good, to achieve which all Industries and
Professions together ought, each to the best of its ability, to cooperate amicably. And this unity will be the stronger
and more effective, the more faithfully individuals and the Industries and Professions themselves strive to do their
work and excel in it.
It is easily deduced from what has been said that the interests common to the whole Industry or Profession
should hold first place in these guilds. The most important among these interests is to promote the cooperation in
the highest degree of each industry and profession for the sake of the common good of the country. Concerning
matters, however, in which particular points, involving advantage or detriment to employers or workers, may
require special care and protection, the two parties, when these cases arise, can deliberate separately or as the
situation requires reach a decision separately.
The teaching of Leo XIII on the form of political government, namely, that men are free to choose whatever
form they please, provided that proper regard is had for the requirements of justice and of the common good, is
equally applicable in due proportion, it is hardly necessary to say, to the guilds of the various industries and
professions.\fn{Encyclical Immortale Dei, November 1, 1885}
Moreover, just as inhabitants of a town are wont to found associations with the widest diversity of purposes,
which each is quite free to join or not, so those engaged in the same industry or profession will combine with one
another into associations equally free for purposes connected in some manner with the pursuit of the calling itself.
Since these free associations are clearly and lucidly explained by Our Predecessor of illustrious memory, We
consider it enough to emphasize this one point: People are quite free not only to found such associations, which
are a matter of private order and private right, but also in respect to them “freely to adopt the organization and the
rules which they judge most appropriate to achieve their purpose.”\fn{ On the Condition of Workers, 76} The same
freedom must be asserted for founding associations that go beyond the boundaries of individual callings. And may
these free organizations, now flourishing and rejoicing in their salutary fruits, set before themselves the task of
preparing the way, in conformity with the mind of Christian social teaching, for those larger and more important
guilds, Industries and Professions, which We mentioned before, and make every possible effort to bring them to
realization.
Attention must be given also to another matter that is closely connected with the foregoing. Just as the unity of
human society cannot be founded on an opposition of classes, so also the right ordering of economic life cannot
be left to a free competition of forces. For from this source, as from a poisoned spring, have originated and spread
all the errors of individualist economic teaching. Destroying through forgetfulness or ignorance the social and
moral character of economic life, it held that economic life must be considered and treated as altogether free from
and independent of public authority, because in the market, i.e., in the free struggle of competitors, it would have
a principle of self-direction which governs it much more perfectly than would the intervention of any created
intellect. But free competition, while justified and certainly useful provided it is kept within certain limits, clearly
cannot direct economic life—a truth which the outcome of the application in practice of the tenets of this evil
individualistic spirit has more than sufficiently demonstrated. Therefore, it is most necessary that economic life be
again subjected to and governed by a true and effective directing principle. This function is one that the economic
dictatorship which has recently displaced free competition\fn{ He seems to be referring to the nascent formation of
combinations of International Capitalism which at one time were called “cartels” or “trans-national corporations” or “monopolistic
associations”; later on he refers to this as “an accursed internationalism of finance”:H } can still less perform, since it is a

headstrong power and a violent energy that, to benefit people, needs to be strongly curbed and wisely ruled. But it
cannot curb and rule itself. Loftier and nobler principles—social justice and social charity—must, therefore, be
sought whereby this dictatorship may be governed firmly and fully. Hence, the institutions themselves of peoples
and, particularly those of all social life, ought to be penetrated with this justice, and it is most necessary that it be
truly effective, that is, establish a juridical and social order which will, as it were, give form and shape to all
economic life. Social charity, moreover, ought to be as the soul of this order, an order which public authority
ought to be ever ready effectively to protect and defend. It will be able to do this the more easily as it rids itself of
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those burdens which, as We have stated above, are not properly its own.
Furthermore, since the various nations largely depend on one another in economic matters and need one
another’s help, they should strive with a united purpose and effort to promote by wisely conceived pacts and
institutions a prosperous and happy international cooperation in economic life.
If the members of the body social are, as was said, reconstituted, and if the directing principle of economic
social life is restored, it will be possible to say in a certain sense even of this body what the Apostle says of the
mystical body of Christ: “The whole body (being closely joined and knit together through every joint of the
system according to the functioning in due measure of each single part) derives its increase to the building up of
itself in love.”\fn{See Romans 13:1}
Recently, as all know, there has been inaugurated a special system of syndicates and corporations of the
various callings which in view of the theme of this Encyclical it would seem necessary to describe here briefly
and comment upon appropriately.
The civil authority itself constitutes the syndicate as a juridical personality in such a manner as to confer on it
simultaneously a certain monopoly-privilege, since only such a syndicate, when thus approved, can maintain the
rights (according to the type of syndicate) of workers or employers, and since it alone can arrange for the
placement of labor and conclude so-termed labor agreements. Anyone is free to join a syndicate or not, and only
within these limits can this kind of syndicate be called free; for syndical dues and special assessments are exacted
of absolutely all members of every specified calling or profession, whether they are workers or employers;
likewise all are bound by the labor agreements made by the legally recognized syndicate. Nevertheless, it has
been officially stated that this legally recognized syndicate does not prevent the existence, without legal status,
however, of other associations made up of persons following the same calling.
The associations, or corporations, are composed of delegates from the two syndicates (that is, of workers and
employers) respectively of the same industry or profession and, as true and proper organs and institutions of the
State, they direct the syndicates and coordinate their activities in matters of common interest toward one and the
same end.
Strikes and lock-outs are forbidden; if the parties cannot settle their dispute, public authority intervenes.
Anyone who gives even slight attention to the matter will easily see what are the obvious advantages in the
system We have thus summarily described: The various classes work together peacefully, socialist organizations
and their activities are repressed, and a special magistracy exercises a governing authority. Yet lest We neglect
anything in a matter of such great importance and that all points treated may be properly connected with the more
general principles which We mentioned above and with those which We intend shortly to add, We are compelled
to say that to Our certain knowledge there are not wanting some who fear that the State, instead of confining itself
as it ought to the furnishing of necessary and adequate assistance, is substituting itself for free activity; that the
new syndical and corporative order savors too much of an involved and political system of administration; and
that (in spite of those more general advantages mentioned above, which are of course fully admitted) it rather
serves particular political ends than leads to the reconstruction and promotion of a better social order.
To achieve this latter lofty aim, and in particular to promote the common good truly and permanently, We hold
it is first and above everything wholly necessary that God bless it and, secondly, that all men of good will work
with united effort toward that end. We are further convinced, as a necessary consequence, that this end will be
attained the more certainly the larger the number of those ready to contribute toward it their technical,
occupational, and social knowledge and experience; and also, what is more important, the greater the contribution
made thereto of Catholic principles and their application, not indeed by Catholic Action (which excludes strictly
syndical or political activities from its scope) but by those sons of Ours whom Catholic Action imbues with
Catholic principles and trains for carrying on an apostolate under the leadership and teaching guidance of the
Church—of that Church which in this field also that We have described, as in every other field where moral
questions are involved and discussed, can never forget or neglect through indifference its divinely imposed
mandate to be vigilant and to teach.
*
What We have taught about the reconstruction and perfection of social order can surely in no wise be brought
to realization without reform of morality, the very record of history clearly shows. For there was a social order
once which, although indeed not perfect or in all respects ideal, nevertheless, met in a certain measure the
requirements of right reason, considering the conditions and needs of the time. If that order has long since
perished, that surely did not happen because the order could not have accommodated itself to changed conditions
and needs by development and by a certain expansion, but rather because men, hardened by too much love of self,
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refused to open the order to the increasing masses as they should have done, or because, deceived by allurements
of a false freedom and other errors, they became impatient of every authority and sought to reject every form of
control.
There remains to Us, after again calling to judgment the economic system now in force and its most bitter
accuser, Socialism, and passing explicit and just sentence upon them, to search out more thoroughly the root of
these many evils and to point out that the first and most necessary remedy is a reform of morals.
Important indeed have the changes been which both the economic system and Socialism have undergone since
Leo XIII’s time.
That, in the first place, the whole aspect of economic life is vastly altered, is plain to all. You know, Venerable
Brethren and Beloved Children, that the Encyclical of Our Predecessor of happy memory had in view chiefly that
economic system, wherein, generally, some provide capital while others provide labor for a joint economic
activity. And in a happy phrase he described it thus:
“Neither capital can do without labor, nor labor without capital.”\fn{ On the Condition of Workers, 28}
With all his energy Leo XIII sought to adjust this economic system according to the norms of right order;
hence, it is evident that this system is not to be condemned in itself. And surely it is not of its own nature vicious.
But it does violate right order when capital hires workers, that is, the non-owning working class, with a view to
and under such terms that it directs business and even the whole economic system according to its own will and
advantage, scorning the human dignity of the workers, the social character of economic activity and social justice
itself, and the common good.
Even today this is not, it is true, the only economic system in force everywhere; for there is another system
also, which still embraces a huge mass of humanity, significant in numbers and importance, as for example,
agriculture wherein the greater portion of mankind honorably and honestly procures its livelihood. This group,
too, is being crushed with hardships and with difficulties, to which Our Predecessor devotes attention in several
places in his Encyclical and which We Ourselves have touched upon more than once in Our present Letter.
But, with the diffusion of modern industry throughout the whole world, the “capitalist” economic regime has
spread everywhere to such a degree, particularly since the publication of Leo XIII’s Encyclical, that it has invaded
and pervaded the economic and social life of even those outside its orbit and is unquestionably impressing on it its
advantages, disadvantages and vices, and, in a sense, is giving it its own shape and form.
Accordingly, when directing Our special attention to the changes which the capitalist economic system has
undergone since Leo’s time, We have in mind the good not only of those who dwell in regions given over to
“capital” and industry, but of all mankind.
*
In the first place, it is obvious that not only is wealth concentrated in our times but an immense power and
despotic economic dictatorship is consolidated in the hands of a few, who often are not owners but only the
trustees and managing directors of invested funds which they administer according to their own arbitrary will and
pleasure.
This dictatorship is being most forcibly exercised by those who, since they hold the money and completely
control it, control credit also and rule the lending of money. Hence they regulate the flow, so to speak, of the lifeblood whereby the entire economic system lives, and have so firmly in their grasp the soul, as it were, of
economic life that no one can breathe against their will.
This concentration of power and might, the characteristic mark, as it were, of contemporary economic life, is
the fruit that the unlimited freedom of struggle among competitors has of its own nature produced, and which lets
only the strongest survive; and this is often the same as saying, those who fight the most violently, those who give
least heed to their conscience.
This accumulation of might and of power generates in turn three kinds of conflict. First, there is the struggle
for economic supremacy itself; then there is the bitter fight to gain supremacy over the State in order to use in
economic struggles its resources and authority; finally there is conflict between States themselves, not only
because countries employ their power and shape their policies to promote every economic advantage of their
citizens, but also because they seek to decide political controversies that arise among nations through the use of
their economic supremacy and strength.
The ultimate consequences of the individualist spirit in economic life are those which you yourselves,
Venerable Brethren and Beloved Children, see and deplore: Free competition has destroyed itself; economic
dictatorship has supplanted the free market; unbridled ambition for power has likewise succeeded greed for gain;
all economic life has become tragically hard, inexorable, and cruel. To these are to be added the grave evils that
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have resulted from an intermingling and shameful confusion of the functions and duties of public authority with
those of the economic sphere—such as, one of the worst, the virtual degradation of the majesty of the State, which
although it ought to sit on high like a queen and supreme arbitress, free from all partiality and intent upon the one
common good and justice, is become a slave, surrendered and delivered to the passions and greed of men. And as
to international relations, two different streams have issued from the one fountain-head: on the one hand,
economic nationalism or even economic imperialism; on the other, a no less deadly and accursed internationalism
of finance or international imperialism whose country is where profit is.
*
In the second part of this Encyclical where We have presented Our teaching, We have described the remedies
for these great evils so explicitly that We consider it sufficient at this point to recall them briefly. Since the present
system of economy is founded chiefly upon ownership and labor, the principles of right reason, that is, of
Christian social philosophy, must be kept in mind regarding ownership and labor and their association together,
and must be put into actual practice. First, so as to avoid the reefs of individualism and collectivism, the twofold
character, that is individual and social, both of capital or ownership and of work or labor must be given due and
rightful weight. Relations of one to the other must be made to conform to the laws of strictest justice—
commutative justice, as it is called—with the support, however, of Christian charity. Free competition, kept within
definite and due limits, and still more economic dictatorship, must be effectively brought under public authority in
these matters which pertain to the latter’s function. The public institutions themselves, of peoples, moreover,
ought to make all human society conform to the needs of the common good; that is, to the norm of social justice.
If this is done, that most important division of social life, namely, economic activity, cannot fail likewise to return
to right and sound order.
Socialism, against which Our Predecessor, Leo XIII, had especially to inveigh, has since his time changed no
less profoundly than the form of economic life. For Socialism, which could then be termed almost a single system
and which maintained definite teachings reduced into one body of doctrine, has since then split chiefly into two
sections, often opposing each other and even bitterly hostile, without either one however abandoning a position
fundamentally contrary to Christian truth that was characteristic of Socialism.
One section of Socialism has undergone almost the same change that the capitalistic economic system, as We
have explained above, has undergone. It has sunk into Communism. Communism teaches and seeks two
objectives: Unrelenting class warfare and absolute extermination of private ownership. Not secretly or by hidden
methods does it do this, but publicly, openly, and by employing every and all means, even the most violent. To
achieve these objectives there is nothing which it does not dare, nothing for which it has respect or reverence; and
when it has come to power, it is incredible and portent-like in its cruelty and inhumanity. The horrible slaughter
and destruction through which it has laid waste vast regions of eastern Europe and Asia are the evidence; how
much an enemy and how openly hostile it is to Holy Church and to God Himself is, alas, too well proved by facts
and fully known to all. Although We, therefore, deem it superfluous to warn upright and faithful children of the
Church regarding the impious and iniquitous character of Communism, yet We cannot without deep sorrow
contemplate the heedlessness of those who apparently make light of these impending dangers, and with sluggish
inertia allow the widespread propagation of doctrine which seeks by violence and slaughter to destroy society
altogether. All the more gravely to be condemned is the folly of those who neglect to remove or change the
conditions that inflame the minds of peoples, and pave the way for the overthrow and destruction of society.
The other section, which has kept the name Socialism, is surely more moderate. It not only professes the
rejection of violence but modifies and tempers to some degree, if it does not reject entirely, the class struggle and
the abolition of private ownership. One might say that, terrified by its own principles and by the conclusions
drawn therefrom by Communism, Socialism inclines toward and in a certain measure approaches the truths which
Christian tradition has always held sacred; for it cannot be denied that its demands at times come very near those
that Christian reformers of society justly insist upon.
For if the class struggle abstains from enmities and mutual hatred, it gradually changes into an honest
discussion of differences founded on a desire for justice, and if this is not that blessed social peace which we all
seek, it can and ought to be the point of departure from which to move forward to the mutual cooperation of the
Industries and Professions. So also the war declared on private ownership, more and more abated, is being so
restricted that now, finally, not the possession itself of the means of production is attacked but rather a kind of
sovereignty over society which ownership has, contrary to all right, seized and usurped. For such sovereignty
belongs in reality not to owners but to the public authority. If the foregoing happens, it can come even to the point
that imperceptibly these ideas of the more moderate socialism will no longer differ from the desires and demands
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of those who are striving to remold human society on the basis of Christian principles. For certain kinds of
property, it is rightly contended, ought to be reserved to the State since they carry with them a dominating power
so great that cannot without danger to the general welfare be entrusted to private individuals.
Such just demands and desire have nothing in them now which is inconsistent with Christian truth, and much
less are they special to Socialism. Those who work solely toward such ends have, therefore, no reason to become
socialists.
Yet let no one think that all the socialist groups or factions that are not communist have, without exception,
recovered their senses to this extent either in fact or in name. For the most part they do not reject the class struggle
or the abolition of ownership, but only in some degree modify them. Now if these false principles are modified
and to some extent erased from the program, the question arises, or rather is raised without warrant by some,
whether the principles of Christian truth cannot perhaps be also modified to some degree and be tempered so as to
meet Socialism half-way and, as it were, by a middle course, come to agreement with it. There are some allured
by the foolish hope that socialists in this way will be drawn to us.
A vain hope! Those who want to be apostles among socialists ought to profess Christian truth whole and entire,
openly and sincerely, and not connive at error in any way. If they truly wish to be heralds of the Gospel, let them
above all strive to show to socialists that socialist claims, so far as they are just, are far more strongly supported
by the principles of Christian faith and much more, effectively promoted through the power of Christian charity.
But what if Socialism has really been so tempered and modified as to the class struggle and private ownership
that there is in it no longer anything to be censured on these points? Has it thereby renounced its contradictory
nature to the Christian religion? This is the question that holds many minds in suspense. And numerous are the
Catholics who, although they clearly understand that Christian principles can never be abandoned or diminished
seem to turn their eyes to the Holy See and earnestly beseech Us to decide whether this form of Socialism has so
far recovered from false doctrines that it can be accepted without the sacrifice of any Christian principle and in a
certain sense be baptized. That We, in keeping with Our fatherly solicitude, may answer their petitions, We make
this pronouncement: Whether considered as a doctrine, or an historical fact, or a movement, Socialism, if it
remains truly Socialism, even after it has yielded to truth and justice on the points which we have mentioned,
cannot be reconciled with the teachings of the Catholic Church because its concept of society itself is utterly
foreign to Christian truth.
For, according to Christian teaching, man, endowed with a social nature, is placed on this earth so that by
leading a life in society and under an authority ordained of God\fn{ See Romans 13:1} he may fully cultivate and
develop all his faculties unto the praise and glory of his Creator; and that by faithfully fulfilling the duties of his
craft or other calling he may obtain for himself temporal and at the same time eternal happiness. Socialism, on the
other hand, wholly ignoring and indifferent to this sublime end of both man and society, affirms that human
association has been instituted for the sake of material advantage alone.
Because of the fact that goods are produced more efficiently by a suitable division of labor than by the
scattered efforts of individuals, socialists infer that economic activity, only the material ends of which enter into
their thinking, ought of necessity to be carried on socially. Because of this necessity, they hold that men are
obliged, with respect to the producing of goods, to surrender and subject themselves entirely to society. Indeed,
possession of the greatest possible supply of things that serve the advantages of this life is considered of such
great importance that the higher goods of man, liberty not excepted, must take a secondary place and even be
sacrificed to the demands of the most efficient production of goods. This damage to human dignity, undergone in
the “socialized” process of production, will be easily offset, they say, by the abundance of socially produced
goods which will pour out in profusion to individuals to be used freely at their pleasure for comforts and cultural
development. Society, therefore, as Socialism conceives it, can on the one hand neither exist nor be thought of
without an obviously excessive use of force; on the other hand, it fosters a liberty no less false, since there is no
place in it for true social authority, which rests not on temporal and material advantages but descends from God
alone, the Creator and last end of all things.\fn{Encyclical Diuturnum Illud, June 29, 1881}
If Socialism, like all errors, contains some truth (which, moreover, the Supreme Pontiffs have never denied), it
is based nevertheless on a theory of human society peculiar to itself and irreconcilable with true Christianity.
Religious socialism, Christian socialism, are contradictory terms; no one can be at the same time a good Catholic
and a true socialist.
All these admonitions which have been renewed and confirmed by Our solemn authority must likewise be
applied to a certain new kind of socialist activity, hitherto little known but now carried on among many socialist
groups. It devotes itself above all to the training of the mind and character. Under the guise of affection it tries in
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particular to attract children of tender age and win them to itself, although it also embraces the whole population
in its scope in order finally to produce true socialists who would shape human society to the tenets of Socialism.
Since in Our Encyclical, The Christian Education of Youth\fn{Divini Illius Magistri, December 31, 1929} We have
fully taught the principles that Christian education insists on and the ends it pursues, the contradiction between
these principles and ends and the activities and aims of this socialism that is pervading morality and culture is so
clear and evident that no demonstration is required here. But they seem to ignore or underestimate the grave
dangers that it carries with it who think it of no importance courageously and zealously to resist them according to
the gravity of the situation. It belongs to Our Pastoral Office to warn these persons of the grave and imminent
evil: let all remember that Liberalism is the father of this Socialism that is pervading morality and culture and that
Bolshevism will be its heir.
Accordingly, Venerable Brethren, you can well understand with what great sorrow We observe that not a few
of Our sons, in certain regions especially, although We cannot be convinced that they have given up the true faith
and right will, have deserted the camp of the Church and gone over to the ranks of Socialism, some to glory
openly in the name of socialist and to profess socialist doctrines, others through thoughtlessness or even, almost
against their wills to join associations which are socialist by profession or in fact.
In the anxiety of Our paternal solicitude, We give Ourselves to reflection and try to discover how it could
happen that they should go so far astray and We seem to hear what many of them answer and plead in excuse: The
Church and those proclaiming attachment to the Church favor the rich, neglect the workers and have no concern
for them; therefore, to look after themselves they had to join the ranks of socialism.
*
It is certainly most lamentable, Venerable Brethren, that there have been, nay, that even now there are men
who, although professing to be Catholics, are almost completely unmindful of that sublime law of justice and
charity that binds us not only to render to everyone what is his but to succor brothers in need as Christ the Lord
Himself,\fn{See James 2} and—what is worse—out of greed for gain do not scruple to exploit the workers. Even
more, there are men who abuse religion itself, and under its name try to hide their unjust exactions in order to
protect themselves from the manifestly just demands of the workers. The conduct of such We shall never cease to
censure gravely. For they are the reason why the Church could, even though undeservedly, have the appearance of
and be charged with taking the part of the rich and with being quite unmoved by the necessities and hardships of
those who have been deprived, as it were, of their natural inheritance. The whole history of the Church plainly
demonstrates that such appearances are unfounded and such charges unjust. The Encyclical itself, whose
anniversary we are celebrating, is clearest proof that it is the height of injustice to hurl these calumnies and
reproaches at the Church and her teaching.
Although pained by the injustice and downcast in fatherly sorrow, it is so far from Our thought to repulse or to
disown children who have been miserably deceived and have strayed so far from the truth and salvation that We
cannot but invite them with all possible solicitude to return to the maternal bosom of the Church. May they lend
ready ears to Our voice, may they return whence they have left, to the home that is truly their Father’s, and may
they stand firm there where their own place is, in the ranks of those who, zealously following the admonitions
which Leo promulgated and We have solemnly repeated, are striving to restore society according to the mind of
the Church on the firmly established basis of social justice and social charity. And let them be convinced that
nowhere, even on earth, can they find full happiness save with Him who, being rich, became poor for our sakes
that through His poverty we might become rich,\fn{ II Corinthians 8:9} Who was poor and in labors from His youth,
Who invited to Himself all that labor and are heavily burdened that He might refresh them fully in the love of His
heart,\fn{Matthew 11:28} and Who, lastly, without any respect for persons will require more of them to whom more
has been given\fn{Luke 12:48} and “will render to everyone according to his conduct.”\fn{ Matthew 16:27}
Yet, if we look into the matter more carefully and more thoroughly, we shall clearly perceive that, preceding
this ardently desired social restoration, there must be a renewal of the Christian spirit, from which so many
immersed in economic life have, far and wide, unhappily fallen away, lest all our efforts be wasted and our house
be builded not on a rock but on shifting sand.\fn{See Matthew 7:24ff}
*
And so, Venerable Brethren and Beloved Sons, having surveyed the present economic system, We have found
it laboring under the gravest of evils. We have also summoned Communism and Socialism again to judgment and
have found all their forms, even the most modified, to wander far from the precepts of the Gospel.
“Wherefore,” to use the words of Our Predecessor, “if human society is to be healed, only a return to Christian
life and institutions will heal it.”\fn{On the Condition of Workers, 41} For this alone can provide effective remedy for
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that excessive care for passing things that is the origin of all vices; and this alone can draw away men’s eyes,
fascinated by and wholly fixed on the changing things of the world, and raise them toward Heaven. Who would
deny that human society is in most urgent need of this cure now?
Minds of all, it is true, are affected almost solely by temporal upheavals, disasters, and calamities. But if we
examine things critically with Christian eyes, as we should, what are all these compared with the loss of souls?
Yet it is not rash by any means to say that the whole scheme of social and economic life is now such as to put in
the way of vast numbers of mankind most serious obstacles which prevent them from caring for the one thing
necessary; namely, their eternal salvation.
We, made Shepherd and Protector by the Prince of Shepherds, Who Redeemed them by His Blood, of a truly
innumerable flock, cannot hold back Our tears when contemplating this greatest of their dangers. Nay rather, fully
mindful of Our pastoral office and with paternal solicitude, We are continually meditating on how We can help
them; and We have summoned to Our aid the untiring zeal of others who are concerned on grounds of justice or
charity. For what will it profit men to become expert in more wisely using their wealth, even to gaining the whole
world, if thereby they suffer the loss of their souls?\fn{ See Matthew 16:26} What will it profit to teach them sound
principles of economic life if in unbridled and sordid greed they let themselves be swept away by their passion for
property, so that “hearing the commandments of the Lord they do all things contrary.”\fn{ See Judges 2:17}
The root and font of this defection in economic and social life from the Christian law, and of the consequent
apostasy of great numbers of workers from the Catholic faith, are the disordered passions of the soul, the sad
result of original sin which has so destroyed the wonderful harmony of man’s faculties that, easily led astray by
his evil desires, he is strongly incited to prefer the passing goods of this world to the lasting goods of Heaven.
Hence arises that unquenchable thirst for riches and temporal goods, which has at all times impelled men to break
God’s laws and trample upon the rights of their neighbors, but which, on account of the present system of
economic life, is laying far more numerous snares for human frailty. Since the instability of economic life, and
especially of its structure, exacts of those engaged in it most intense and unceasing effort, some have become so
hardened to the stings of conscience as to hold that they are allowed, in any manner whatsoever, to increase their
profits and use means, fair or foul, to protect their hard-won wealth against sudden changes of fortune. The easy
gains that a market unrestricted by any law opens to everybody attracts large numbers to buying and selling
goods, and they, their one aim being to make quick profits with the least expenditure of work, raise or lower
prices by their uncontrolled business dealings so rapidly according to their own caprice and greed that they nullify
the wisest forecasts of producers. The laws passed to promote corporate business, while dividing and limiting the
risk of business, have given occasion to the most sordid license. For We observe that consciences are little
affected by this reduced obligation of accountability; that furthermore, by hiding under the shelter of a joint name,
the worst of injustices and frauds are penetrated; and that, too, directors of business companies, forgetful of their
trust, betray the rights of those whose savings they have undertaken to administer. Lastly, We must not omit to
mention those crafty men who, wholly unconcerned about any honest usefulness of their work, do not scruple to
stimulate the baser human desires and, when they are aroused, use them for their own profit.
Strict and watchful moral restraint enforced vigorously by governmental authority could have banished these
enormous evils and even forestalled them; this restraint, however, has too often been sadly lacking. For since the
seeds of a new form of economy were bursting forth just when the principles of rationalism had been implanted
and rooted in many minds, there quickly developed a body of economic teaching far removed from the true moral
law, and, as a result, completely free rein was given to human passions.
Thus it came to pass that many, much more than ever before, were solely concerned with increasing their
wealth by any means whatsoever, and that in seeking their own selfish interests before everything else they had no
conscience about committing even the gravest of crimes against others. Those first entering upon this broad way
that leads to destruction\fn{See Matthew 7:13} easily found numerous imitators of their iniquity by the example of
their manifest success, by their insolent display of wealth, by their ridiculing the conscience of others, who, as
they said, were troubled by silly scruples, or lastly by crushing more conscientious competitors.
With the rulers of economic life abandoning the right road, it was easy for the rank and file of workers
everywhere to rush headlong also into the same chasm; and all the more so, because very many managements
treated their workers like mere tools, with no concern at all for their souls, without indeed even the least thought
of spiritual things. Truly the mind shudders at the thought of the grave dangers to which the morals of workers
(particularly younger workers) and the modesty of girls and women are exposed in modern factories; when we
recall how often the present economic scheme, and particularly the shameful housing conditions, create obstacles
to the family bond and normal family life; when we remember how many obstacles are put in the way of the
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proper observance of Sundays and Holy Days; and when we reflect upon the universal weakening of that truly
Christian sense through which even rude and unlettered men were wont to value higher things, and upon its
substitution by the single preoccupation of getting in any way whatsoever one’s daily bread. And thus bodily
labor, which Divine Providence decreed to be performed, even after original sin, for the good at once of man’s
body and soul, is being everywhere changed into an instrument of perversion; for dead matter comes forth from
the factory ennobled, while men there are corrupted and degraded.
No genuine cure can be furnished for this lamentable ruin of souls, which, so long as it continues, will frustrate
all efforts to regenerate society, unless men return openly and sincerely to the teaching of the Gospel, to the
precepts of Him Who alone has the words of everlasting life,\fn{ See John 6:69} words which will never pass away,
even if Heaven and earth will pass away.\fn{ See Matthew 24:35} All experts in social problems are seeking eagerly a
structure so fashioned in accordance with the norms of reason that it can lead economic life back to sound and
right order.
But this order, which We Ourselves ardently long for and with all Our efforts promote, will be wholly defective
and incomplete unless all the activities of men harmoniously unite to imitate and attain, in so far as it lies within
human strength, the marvelous unity of the Divine plan. We mean that perfect order which the Church with great
force and power preaches and which right human reason itself demands, that all things be directed to God as the
first and supreme end of all created activity, and that all created good under God be considered as mere
instruments to be used only in so far as they conduce to the attainment of the supreme end. Nor is it to be thought
that gainful occupations are thereby belittled or judged less consonant with human dignity; on the contrary, we are
taught to recognize in them with reverence the manifest will of the Divine Creator Who placed man upon the
earth to work it and use it in a multitude of ways for his needs. Those who are engaged in producing goods,
therefore, are not forbidden to increase their fortune in a just and lawful manner; for it is only fair that he who
renders service to the community and makes it richer should also, through the increased wealth of the community,
be made richer himself according to his position, provided that all these things be sought with due respect for the
laws of God and without impairing the rights of others and that they be employed in accordance with faith and
right reason. If these principles are observed by everyone, everywhere, and always, not only the production and
acquisition of goods but also the use of wealth, which now is seen to be so often contrary to right order, will be
brought back soon within the bounds of equity and just distribution. The sordid love of wealth, which is the shame
and great sin of our age, will be opposed in actual fact by the gentle yet effective law of Christian moderation
which commands man to seek first the Kingdom of God and His justice, with the assurance that, by virtue of
God’s kindness and unfailing promise, temporal goods also, in so far as he has need of them, shall be given him
besides.\fn{See Matthew 6:33}
*
But in effecting all this, the law of charity, “which is the bond of perfection,”\fn{ Colossians 3:14} must always
take a leading role.
How completely deceived, therefore, are those rash reformers who concern themselves with the enforcement
of justice alone—and this, commutative justice—and in their pride reject the assistance of charity! Admittedly, no
vicarious charity can substitute for justice which is due as an obligation and is wrongfully denied. Yet even
supposing that everyone should finally receive all that is due him, the widest field for charity will always remain
open. For justice alone can, if faithfully observed, remove the causes of social conflict but can never bring about
union of minds and hearts. Indeed all the institutions for the establishment of peace and the promotion of mutual
help among men, however perfect these may seem, have the principal foundation of their stability in the mutual
bond of minds and hearts whereby the members are united with one another. If this bond is lacking, the best of
regulations come to naught, as we have learned by too frequent experience. And so, then only will true
cooperation be possible for a single common good when the constituent parts of society deeply feel themselves
members of one great family and children of the same Heavenly Father; nay, that they are one body in Christ, “but
severally members one of another,”\fn{ Romans 12:5} so that “if one member suffers anything, all the members
suffer with it.”\fn{I Corinthians 12:26}
For then the rich and others in positions of power will change their former indifference toward their poorer
brothers into a solicitous and active love, listen with kindliness to their just demands, and freely forgive their
possible mistakes and faults. And the workers, sincerely putting aside every feeling of hatred or envy which the
promoters of social conflict so cunningly exploit, will not only accept without rancor the place in human society
assigned them by Divine Providence, but rather will hold it in esteem, knowing well that everyone according to
his function and duty is toiling usefully and honorably for the common good and is following closely in the
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footsteps of Him Who, being in the form of God, willed to be a carpenter among men and be known as the son of
a carpenter.
Therefore, out of this new diffusion throughout the world of the spirit of the Gospel, which is the spirit of
Christian moderation and universal charity, We are confident there will come that longed-for and full restoration
of human society in Christ, and that “Peace of Christ in the Kingdom of Christ,” to accomplish which, from the
very beginning of Our Pontificate, We firmly determined and resolved within Our heart to devote all Our care and
all Our pastoral solicitude,\fn{Ubi Arcano, December 23, 1922} and toward this same highly important and most
necessary end now, you also, Venerable Brethren, who with Us rule the Church of God under the mandate of the
Holy Ghost,\fn{See Acts 20:28} are earnestly toiling with wholly praiseworthy zeal in all parts of the world, even in
the regions of the holy missions to the infidels. Let well-merited acclamations of praise be bestowed upon you and
at the same time upon all those, both clergy and laity, who We rejoice to see, are daily participating and valiantly
helping in this same great work, Our beloved sons engaged in Catholic Action, who with a singular zeal are
undertaking with Us the solution of the social problems in so far as by virtue of her divine institution this is proper
to and devolves upon the Church. All these We urge in the Lord, again and again, to spare no labors and let no
difficulties conquer them, but rather to become day by day more courageous and more valiant.\fn{ See Deuteronomy
31:7} Arduous indeed is the task which We propose to them, for We know well that on both sides, both among the
upper and the lower classes of society, there are many obstacles and barriers to be overcome. Let them not,
however, lose heart; to face bitter combats is a mark of Christians, and to endure grave labors to the end is a mark
of them who, as good soldiers of Christ,\fn{See II Timothy 2:3} follow Him closely.
Relying therefore solely on the all-powerful aid of Him “Who wishes all men to be saved,”\fn{ See I Timothy 2:4}
let us strive with all our strength to help those unhappy souls who have turned from God and, drawing them away
from the temporal cares in which they are too deeply immersed, let us teach them to aspire with confidence to the
things that are eternal. Sometimes this will be achieved much more easily than seems possible at first sight to
expect.
For if wonderful spiritual forces lie hidden, like sparks beneath ashes, within the secret recesses of even the
most abandoned man—certain proof that his soul is naturally Christian—how much the more in the hearts of
those many upon many who have been led into error rather through ignorance or environment.
Moreover, the ranks of the workers themselves are already giving happy and promising signs of a social
reconstruction. To Our soul’s great joy, We see in these ranks also the massed companies of young workers, who
are receiving the counsel of Divine Grace with willing ears and striving with marvelous zeal to gain their
comrades for Christ. No less praise must be accorded to the leaders of workers’ organizations who, disregarding
their own personal advantage and concerned solely about the good of their fellow members, are striving prudently
to harmonize the just demands of their members with the prosperity of their whole occupation and also to promote
these demands, and who do not let themselves be deterred from so noble a service by any obstacle or suspicion.
Also, as anyone may see, many young men, who by reason of their talent or wealth will soon occupy high places
among the leaders of society, are studying social problems with deeper interest, and they arouse the joyful hope
that they will dedicate themselves wholly to the restoration of society.
*
The present state of affairs, Venerable Brethren, clearly indicates the way in which We ought to proceed. For
We are now confronted, as more than once before in the history of the Church, with a world that in large part has
almost fallen back into paganism. That these whole classes of men may be brought back to Christ Whom they
have denied, we must recruit and train from among them, themselves, auxiliary soldiers of the Church who know
them well and their minds and wishes, and can reach their hearts with a tender brotherly love. The first and
immediate apostles to the workers ought to be workers; the apostles to those who follow industry and trade ought
to be from among them themselves.
It is chiefly your duty, Venerable Brethren, and of your clergy, to search diligently for these lay apostles both of
workers and of employers, to select them with prudence, and to train and instruct them properly. A difficult task,
certainly, is thus imposed on priests, and to meet it, all who are growing up as the hope of the Church, must be
duly prepared by an intensive study of the social question. Especially is it necessary that those whom you intend
to assign in particular to this work should demonstrate that they are men possessed of the keenest sense of justice,
who will resist with true manly courage the dishonest demands or the unjust acts of anyone, who will excel in the
prudence and judgment which avoids every extreme, and, above all, who will be deeply permeated by the charity
of Christ, which alone has the power to subdue firmly but gently the hearts and wills of men to the laws of justice
and equity. Upon this road so often tried by happy experience, there is no reason why we should hesitate to go
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forward with all speed.
These Our Beloved Sons who are chosen for so great a work, We earnestly exhort in the Lord to give
themselves wholly to the training of the men committed to their care, and in the discharge of this eminently
priestly and apostolic duty to make proper use, of the resources of Christian education by teaching youth, forming
Christian organizations, and founding study groups guided by principles in harmony with the Faith. But above all,
let them hold in high esteem and assiduously employ for the good of their disciples that most valuable means of
both personal and social restoration which, as We taught in Our Encyclical, Mens Nostra,\fn{Decrember 20, 1929}is
to be found in the Spiritual Exercises. In that Letter We expressly mentioned and warmly recommended not only
the Spiritual Exercises for all the laity, but also the highly beneficial Workers’ Retreats. For in that school of the
spirit, not only are the best of Christians developed but true apostles also are trained for every condition of life
and are enkindled with the fire of the heart of Christ. From this school they will go forth as did the Apostles from
the Upper Room of Jerusalem, strong in faith, endowed with an invincible steadfastness in persecution, burning
with zeal, interested solely in spreading everywhere the Kingdom of Christ.
Certainly there is the greatest need now of such valiant soldiers of Christ who will work with all their strength
to keep the human family safe from the dire ruin into which it would be plunged were the teachings of the Gospel
to be flouted, and that order of things permitted to prevail which tramples underfoot no less the laws of nature
than those of God. The Church of Christ, built upon an unshakable rock, has nothing to fear for herself, as she
knows for a certainty that the gates of hell shall never prevail against her.\fn{ See Matthew 16:18} Rather, she knows
full well, through the experience of many centuries, that she is wont to come forth from the most violent storms
stronger than ever and adorned with new triumphs. Yet her maternal heart cannot but be moved by the countless
evils with which so many thousands would be afflicted during storms of this kind, and above all by the
consequent enormous injury to spiritual life which would work eternal ruin to so many souls redeemed by the
Blood of Jesus Christ.
To ward off such great evils from human society nothing, therefore, is to be left untried; to this end may all our
labors turn, to this all our energies, to this our fervent and unremitting prayers to God! For with the assistance of
Divine Grace the fate of the human family rests in our hands.
Venerable Brethren and Beloved Sons, let us not permit the children of this world to appear wiser in their
generation than we who by the Divine Goodness are the children of the light.\fn{ See Luke 16:8} We find them,
indeed, selecting and training with the greatest shrewdness alert and resolute devotees who spread their errors
ever wider day by day through all classes of men and in every part of the world. And whenever they undertake to
attack the Church of Christ more violently, We see them put aside their internal quarrels, assembling in fully
harmony in a single battle line with a completely united effort, and work to achieve their common purpose.
Surely there is not one that does not know how many and how great are the works that the tireless zeal of
Catholics is striving everywhere to carry out, both for social and economic welfare as well as in the fields of
education and religion. But this admirable and unremitting activity not infrequently shows less effectiveness
because of the dispersion of its energies in too many different directions. Therefore, let all men of good will stand
united, all who under the Shepherds of the Church wish to fight this good and peaceful battle of Christ; and under
the leadership and teaching guidance of the Church let all strive according to the talent, powers, and position of
each to contribute something to the Christian reconstruction of human society which Leo XIII inaugurated
through his immortal Encyclical, On the Condition of Workers, seeking not themselves and their own interests,
but those of Jesus Christ,\fn{See Philippians 2:21} not trying to press at all costs their own counsels, but ready to
sacrifice them, however excellent, if the greater common good should seem to require it, so that in all and above
all Christ may reign, Christ may command to Whom be “honor and glory and dominion forever and ever.”\fn{ See
Apocalypse of John 5:13}
That this may happily come to pass, to all of you, Venerable Brethren and Beloved Children, who are members
of the vast Catholic family entrusted to Us, but with the especial affection of Our heart to workers and to all others
engaged in manual occupations, committed to us more urgently by Divine Providence, and to Christian employers
and managements, with paternal love We impart the Apostolic Benediction.
1920
184.63 In My Own Words\fn{by Sr. Thea Bowman FSPA aka Bertha Bowman (1937-1990)} Yazoo City, Mississippi, The
United States of America.(F) 19½
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I
I’m what they used to call an “old folks” child. When I was growing up, my parents, especially my mother,
made a concerted effort to keep me in touch with the elders. She wanted me to hear from them. She wanted me to
learn the old songs and the old stories. She wanted me to learn from their lips about slavery and what they had
been through.
*
We were taught that the old people were the treasures of the people: they were the teachers, they were the
preachers, they were the healers, and they were the lovers.
*
My mother wanted me to be sweet and cultured; she wanted a child who was going to be a little lady who
would sit right and talk right, but instead she got a little “rowdy!”
*
My mother was born in Greenville, Mississippi, and her mother was a teacher, and she lived in an area where
people were very, very poor but very, very proud. They valued learning, they valued music, and they valued the
arts. My father was really dedicated to trying to help people, and I grew up with that example.
*
God was so alive in my world. I was reared around a lot of old people. They knew Scripture. I knew people
who could not read or write, but they could quote you a Scripture with the chapter and verse. They would use
Scripture when they were tired and a Scripture when they were frustrated, a Scripture to challenge us … a
Scripture to threaten you, a Scripture to reward you or to praise you or to teach you; I grew up in that kind of
world.
*
Old folks used to say, “God is bread when you’re hungry. God is water when you’re thirsty. God is a shelter
from the storm. God is rest when you’re weary. God’s my doctor. God’s my lawyer. God’s my captain who never
lost a battle. God is my lily of the valley.”
*
My mother and father would say, “they don’t understand; if they hate you, return love for their hatred.” I grew
up in a community that said we must return love, no matter what.
*
I learned survival. I’m from Mississippi, and the people who did not learn to contain their anger and frustration
did not live long. You learn very early on how to wear the mask so that if I had to work with you and I felt—not
that I knew—that you were racist in your heart, I learned to guard my manner, to guard my speech, even to guard
my thoughts, my feelings, passions, and emotions. I did that not because I hated you, but because I had to survive.
I did that because my people had to have a job, because their children had to walk in safety.
*
As a child, I was taught that [if others chose to act with prejudice], that was their business, and we pray for
them and speak of them with respect. Of course as a child, I didn’t like that, and I thought my mother was crazy,
but as I have grown up I understood what she was trying to do. She was saying as I hate, I don’t care what the
reason, if I hate, the hate eats into my heart, and eats into my soul. And I can be a loving person and caring person
—that doesn’t mean I’m supposed to take abuse, but it means that I have to try to have an understanding heart and
understand how they were raised and understand that somehow they need help.
*
When I was growing up, many of the old women who had undergone the ignominy of slavery were around,
and they told us about slavery because they said we had to know about freedom. They told us about misery. The
black woman has a task when the world says to her children, when the world says to her husband, when the world
says to her mamma and to her,
“There’s something wrong with you. Your skin is too black. Your nose is too flat. Your hair is too nappy and
too short. And you’re slow. And you’re ignorant. And you can’t learn like white folks. And you’re immoral.”
That’s what the racist society told us and told our children about themselves. The result was one of the great
problems of the black community, the problem of low self-esteem, and it kills us.
*
I’m an “old folks” child, and I never realized until I was grown up how well they taught me values, how well
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they taught me survival skills: how to face life, how to face pain, how to face death, how not to be scared, and if
you’re scared that don’t make no difference, just as long as you keep on steppin’.
*
I grew up with people who taught us how to respect and appreciate nature, to study nature’s secrets, to
reverence the very soil beneath our feet. My people in the South were farmers and they learned patience. You
can’t rush the seasons; you can’t call forth the rain. They also learned not to waste! And that’s something we all
need to pay more attention to today! It’s important not to take more than we need. Take your share and leave the
rest for the others. If we live cooperatively the earth produces sufficiently to feed and shelter us all.
*
The old ladies say that if you love the Lord with your whole heart, then your whole soul and your whole mind
and all your strength, then you praise the Lord with your whole heart and soul and mind and strength and you
don’t bring him any feeble service.
*
Old folks taught us that we have a responsibility, you have an obligation to help, you have an obligation to
build your community, and you have an obligation to pay back. Old lady said,
“I’m gonna help you because you need some help, and when you get able, I don’t want you to pay me back,
then you help somebody.”
When you help somebody, that’s how you become big, that’s how you become proud, not by getting things but
by helping somebody and leaving the world better than you found it.
*
The gift you have becomes a gift to humanity.
II
If we are not family, we can’t become Church.
*
This book … assumes that the Black family is alive and well. It assumes further that we as a people need to
find ways old and new to walk and talk together; to bond more surely; to extend family more widely and
effectively, so that no one is fatherless, motherless, sisterless, or brotherless; so that no one lacks the lifesustaining human support of family.
*
Too often, [other] people come to us with answers to our problems. They don’t bother to try to find out who we
are, how we think, and what we’re about. Too often, people who come to help do not realize that black family is
alive and well and that even when broken, even when hurting, it fosters deep faith and forges strong bonds.
*
Everybody needs family. We start with a basic human need for family and for one another. We realize that one
father, one mother are not enough: that families need the support of other families, and so we seek ways of
bonding, nourishing, and healing.
We become community when families share values and needs. This bonding strengthens and nourishes us. The
love that makes us community also makes us truly Church.
*
We all have multi-cultural people in our families. Just look round this room, all kinds of beauty. We need to
know the histories and cultures from which we come, to claim all, to use all, all the experience, all the survival
and coping mechanisms, all that we need if we’re going to get over to that Promised Land, to the new Jerusalem,
where there won’t be anybody hungry, or lonely or poor, because we’re walking together as brothers and sisters in
Jesus’ Name.
*
We must recognize who we are and how we are and celebrate, because in our history and in our culture we find
power. Do you remember the old days when we were out in the fields telling the stories and singing the songs?
Some of you never experienced that reality, but that’s a part of our history, too. Listening to grown-ups talk on
city stoops, or around the family table, or in the message of the Gospel preacher, we heard the stories of our
people. The knowledge of their life and culture was power, spirit-power, faith-power, health and healing, power,
life-power, love-power. Some of us no longer take time to be together as families and as the families of families
which make Church. We no longer have the time or inclination to tell the stories, to pray the prayers or sing the
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songs, or share the jokes and anecdotes; to shuck and jive and play together, to pass on the old coping
mechanisms and survival techniques. We have to get the extra dollar or watch TV. We don’t have time to share
history and culture.
*
A disproportionate number of black people are poor. Poverty, deprivation, discrimination, stunted physical,
intellectual and spiritual growth—I don’t need to tell you this, but I want to remind you, more than a third of the
black people that live in the United States live in poverty, the kind of poverty that lacks basic necessity. I’m
talking about old people who have worked hard all their lives and don’t have money for adequate food or shelter
or medical care. I’m talking about children who can never have equal access and equal opportunity because
poverty doomed them to low birth weight and retardation and unequal opportunity for education. More than 55
percent of black babies are born to single mothers. About 41 percent of black families are single-parent families
headed by women. The divorce rate for blacks is twice as high as for whites. Black children are twice as likely as
white children to be born prematurely, to suffer from low birth weight, to live in substandard housing, to have no
parent employed. Unemployment and underemployment among us are endemic. And many of us don’t have the
social and political contacts that put us where the jobs are when jobs are being passed out. One of every 21 black
males is murdered. A disproportionate number of our men are dying of suicide and AIDS and drug abuse and low
self-esteem...
*
Traditions and rituals that embody … faith, values, and love have to be worked on, and so we have family
histories, memories, prayer, and catechesis, and celebrations as well as family dreams, goals, and plans. In faith
we remember our history; we remember that we’ve come this far by faith. We celebrate that faith in our liturgies.
We pass on our values when we dream and plan and work together. We celebrate the love we bear for one another
in family fun, being together, enjoying one another, and in family ministry. We minister to our family, we minister
within our family, we minister within the Black community. We, as Church, minister to our brothers and sisters,
wherever we find them.
III
Children close to the heart of Family, Community, Church respond and remain constant to the values of
Family, Community, Church.
*
What we say to our children is: You have to be bi-cultural, you have to be multicultural, you have to learn
many ways, many styles. You have to be adaptable if you want to survive. You have to adapt your speech, you
have to adapt your dress, you have to adapt your manner, you have to adapt your ways of thinking, and it gives us
flexibility. I ask this question: Would you rather for your children to know one language or to know many? When
I am with my friends from Vietnam, I have to act in a different way than I act with my friends from Mississippi;
that’s the beauty of life.
*
If our children are to be adequately prepared for life in a pluralistic, multiethnic, multicultural world, they must
learn to understand and appreciate the basic religious traditions of the persons with whom they live and work.
When we as Catholic students, parents, faculty, staff, administrators, approach believers of other religious
traditions with appreciation and reverence we realize their faith and faithfulness. We are inspired by their
convictions. We are broadened by their perspectives and challenged by their questions. We learn from their
religious experience. As we work with them for peace and justice, as we cooperate with them in feeding the
hungry, clothing the naked, teaching the ignorant, empowering the oppressed, we truly share the Good News of
the Kingdom.
*
The presence of persons (students, parents, teachers) from the variety of religious and cultural traditions within
the close community of the Catholic school can provide for all our children from their earliest years a supportive
environment in which to grow in mutual understanding as well as the opportunity for true ecumenical dialogue
and collaboration on an on-going basis …
*
The poor are still trying to deal with a rising teenage pregnancy rate, single parentage where children are not
supported by the total family, total community. You know how it was in the old days. If a child had a baby, the
child’s family and the community would intervene, because a child can’t raise a child, and how can you …?
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*
I love teaching. I like children. I think they are much more fun than adults. In a remarkable sort of way,
children will believe you if you tell them your truth. Not that you have a corner on the truth, but if you tell them
your truth, there’s that intuitive grasp that children will believe you. If you love them, they will let you love them.
I’m attracted to the freshness and beauty of young people. It is so important that they learn to value themselves
before the world has had a chance to beat them down.
*
I think that children carry a message just by the way they are, and it is a message that needs to be heard.
*
Black is beautiful You have to believe it. Should I try it out on Mike Wallace? Black is beautiful, and then you
take your finger and point it at yourself and say, “I am beautiful.” And some children have a hard time saying that.
When I say that I am beautiful, what does that mean? It means I am caring. It means I respect myself. It means I
am confident. I am poised, and you go through all that. … I still didn’t hear Mike Wallace\fn{ Myron Leon “Mike”
Wallace (1918-2012) American journalist} say black is beautiful. [Mike Wallace: “Black is beautiful!”] Amen!
*
When I first found out I had cancer, I dealt with it with the children. Children could talk with me about issues
and what was happening in their families. If their mother had cancer, they were asking all the questions they
would have liked to ask their mothers. I would say to the child, go talk to your mother. She needs to hear your
questions, and she needs to talk to you, and you could help her. She’ll feel better, because she knows you’re
worried and she knows you care, and it would make it easier for both of you.
*
To affirm the child because of his own worth; to look at the child and love the child and tell the child, “If
anybody asks you who you are, just tell them you’re a child of God. I may be poor, but I am somebody. My mama
might be on drugs, but I am somebody. My daddy might be in jail, but I am somebody. You might think I’m slow,
but I am somebody. I’m God’s child.”
IV
I’m a pilgrim in the journey looking for home, and Jesus told me the church is my home, and Jesus told me
that heaven is my home and I have here no lasting city. Cardinals, archbishops, bishops: My brothers or church,
please help me to get home.
*
I was drawn to examine and accept the Catholic faith because of the day-to-day lived witness of Catholic
Christians who first loved me, then shared with me their story, their values, their beliefs; who first loved me, then
invited me to share with them in community, prayer and mission. As a child I did not recognize evangelization at
work in my life. I did recognize love, service, community, prayer and faith.
*
The popes have said that “the home is the domestic Church”: that we are the Church. … Family feeds the
Church and [the] Church necessarily feeds family. If we’re not Church at home, we can’t be Church when we go
to church. If we are not family, we can’t become Church.
*
You know as well as I do that some of the best preaching does not go on in the pulpit, but as a Catholic
Christian I have a responsibility to preach and to teach, to worship and to pray. Black folk can’t just come into
church and depend on the preacher and say, “Let Father do it.” And if Father doesn’t do it right, then they walk
out and they complain, you know,
“That liturgy didn’t do anything for me.”
The question that we raise is, what did you do for the liturgy? And the Church is calling us to be participatory
and to be involved. The Church is calling us to feed and to clothe and to shelter and to teach. Your job is to enable
me, to enable God’s people, black people, white people, brown people, all the people, to do the work of the
Church in the modern world. Teaching, preaching, witnessing, worshipping, serving, healing and reconciling …
*
I see people who are well educated and experienced and willing to work. Sometimes they’re religious;
sometimes they’re lay. They are not included in the initial stages of planning. They are not included in the
decision making. Now, I know you are bishops and I’m not talking about somebody coming into your diocese and
trying to tell you what to do. I’m talking about the normal, church-authorized consultative process that attempts to
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enable the people of God to be about the work of the Catholic Church. If you know what I’m talking about, say
“Amen.”
*
To what extent are you ready to eat, to pray, to play, to work with the people of the universe? And if you
haven’t got time to play with us, to put your feet under the table and rest yourself a while, it is unlikely that you
can share faith, life, and love with us. Jesus had time to spend at the wedding feast. He and his disciples were
there because it was important to be there. …
*
The old lady says,
“I go to church, and I lay my burden at the door. I know I’m going to pick it up again, but I come to church
because I need me some rest, and I need me some strength.” And the young man says,
“I got to get my batteries recharged.”
Do you feel the energy in this church? The energy is power—it’s power to heal, power to give life, to sustain
life, it’s even power to restore life.
*
We are the Catholic Church. The majority of people in the Catholic Church are people of color. There are more
Catholics [elsewhere] right now than in North America. There are more Catholics in South America than in
Eastern Europe. The complexion of the College of Cardinals, the complexion of the hierarchy has changed. … So
when my Native American brothers and sisters praise the Lord, they respond to the Great Spirit; they attempt to
live in harmony with that Great Spirit within the Catholic Church and to share the wisdom of their ancestry with
those of us who are not so blessed. My Hispanic brothers and sisters have an ancient tradition of religious
education that takes place in the home, in the neighborhood, in the community. … and they attempt to share that
with the whole Catholic Church. You hear the Latin American bishops speak out, you hear the African bishops
speak out, you hear Cardinal Sin\fn{ Jamie Lachica Sin (1928-2005), 30th Roman Catholic Archbishop of Manila } speak out,
and their different voices claiming one Lord, one faith, one baptism, one Church. In the meantime, so many
people misinterpret the universality of the Church. They tried to tell us that to be universal was to be all the same.
*
Catholic Christians come into my community, and they helped us with education, they helped us with health
care, they helped us to find our self-respect and to realize our capabilities when the world had told us for so long
that we were nothing and would amount to nothing. And I wanted to be a part of that effort. That’s radical
Christianity, that’s radical Catholicism. How do we find the needs of God’s people? How do we as a Catholic
Christian community of believers say that we believe that God is active in our lives, and we want to share the
Good News we have found with you?
*
What’s the Good News when you are hungry? What’s Good News when you can’t read? And what’s Good
News when you can’t find a job? And what’s Good News when you are lonely and weary and you come together
in Jesus’ name to celebrate what Catholics say is the central act of our religion, which is Eucharist? And how can
you and I celebrate Eucharist together, if we do not care about each other outside of the Church? When we do
these things, then the Catholic Church ministers to us and we as Catholic Christians minister to one another. And
we do that in community with the Holy Father, in community with our archbishops and bishops and the priests,
the religious and the little children.
*
It was not liturgy that drew me. It was not theology or doctrine (I didn’t know anything about that); it was the
witness of Catholic Christians who were really making a difference in people’s lives that made me interested in
the Catholic Church.
*
I have to assume the responsibility of reaching out to my sisters and my brothers, and as I reach out, I take my
friends with me. I introduce my friends to my friends. We begin to work together being Church. We are the
Church!
*
When we come together in Jesus’ name to do the work of the Church, when we come together as Church to
worship and praise, to preach and to teach, to feed the hungry, to clothe the naked, to teach the children, to help
the brother who has AIDS, to try to deal with the children who are being coerced to sell drugs, when we reach out
to the lonely and the alienated and the afflicted, when we help the old folks, we don’t realize that we are the
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Church and we are doing the work of the Church.
*
Can you see yourself in a church where there are people who are black, where there are people who are white,
where there are people who are brown, where there are people who are of Asian heritage and people of Australian
heritage and people of Native heritage? Where we all come together really being ourselves and sharing our
sorrows and our joys, sharing our goals and our determinations? How rich we would be!
*
I can be a bridge over troubled water. I can take you by the hand and take you with me into the black
community. I can walk you into your community, and if I walk with you into your community, I don’t enter as a
stranger, I walk as your sister.
*
Today we are called to walk together in a new way toward that land of promise, and to celebrate who we are
and whose we are. If we as Church walk together, don’t let nobody separate you. That’s one thing black folk can
teach you. Don’t let folk divide you or put the lay folk over here and the clergy over here, put the bishops in one
room and the clergy in the other room, put the women over here and the men over here. The Church teaches us
that the Church is a family. It is a family of families, and the families got to stay together. We know that if we do
stay together, if we walk and talk and work and play and stand together in Jesus’ name, we’ll be who we say we
are, truly Catholic; and we shall overcome—overcome the poverty, overcome the loneliness, overcome the
alienation and build together a holy city, a new Jerusalem, a city set apart where they’ll know we are his because
we love one another.
*
May the Spirit within us and among us inspire us to keep on keeping on, in our homes and families, in our
communities and in our Church. May the Spirit inspire us and may we share our spiritual and cultural gifts with
the Church and with the world. We’ve come this far by faith. Can’t turn around.
V
On this historic occasion of the Fifth National Black Catholic Congress, we have come from all over the
country, from the Islands, and from Africa saying, we want to know more about ourselves, we want to look deeply
into our past and touch the fabric of our being, for we know that when we know our history and our culture, we
are fortified as individuals and as a people. When we know ourselves, we bring the gift of our history and our
culture to one another, to the Church, and to the world. We sing, “My soul looks back and wonders how I got
over.” My soul looks back—I learn and claim my history. My soul wonders how I got over—I investigate and
embrace the spiritual and psychological survival skills embodied in my culture.
*
Our history includes the services of a Simon of Cyrene, the search of that Ethiopian eunuch; the contributions
of Black Egypt in art, mathematics, monasticism, and politics; the art and architecture of Zimbabwe; the
scholarship of Timbuktu; the dignity and serenity of textile, gold work, and religion in Ghana; the pervasive
spirituality and vitality of Nigeria; the political and social systems of Zaire. Our history includes enslavement,
oppression and exploitation. As Malcolm X phrased it,
“Our people didn’t come here on the Mayflower.”
Many of them came in slave ships, in chains.
*
Culture is the expression whereby we as the family of Christian, black Catholic people learn from our history
and accept it all. We have to stop fussing and fighting about who’s too yellow, and who’s not Creole, who came
from what island, and how much money or education or influence it takes to belong to this or that. We are a multicultural people. We must claim our roots and proclaim our peace.
*
I walk in a number of different communities, just like my Native American brothers and sisters and my
Hispanic brothers and sisters, my Asian brothers and sisters; we have to walk in more than one world. When I
come into the world of academe, or when I come into the world of business, or when I come into the world of
politics or statesmanship, or into the world of international conversation, I have to be bilingual, bicultural. I have
to be able to talk your talk and talk it better than you can, if I am going to be accepted and respected by many
people in your society.
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*
When we know who we are and claim the history, we claim the struggle, the pain, the challenge, the purpose,
the journey, and the dream. We are who we are and whose we are because of all our journeys, and the children
that belong to our communities are enriched because of a pluralism that reflects life in a world that is pluralistic.
Do we know all we can know, of ourselves, of our history, of our arts, and of our experience, of our goals and of
our values, the full range of what has made us a people? When we know and understand, then we can do what we
need to do to help ourselves.
*
Where black culture and spirituality are alive and well in our hearts and homes and neighborhoods, we bring
them easily and joyfully into our churches. Where black culture is alive in our churches, its vitality spills over into
our communities. It becomes a source of energy and vitality. Some of us say we don’t need black culture. We’re
comfortable.
Do you hear me? Are you with me? I’m from Mississippi. I don’t know how to deal with a quiet audience.
*
When we as delegates to the National Black Catholic Congress live and celebrate our history and our culture,
we will address concerns that many black Catholics express and that are reflected in the working documents of
this National Black Catholic Congress. When we understand our history and culture, then we can develop the
ritual, the music, and the devotional expression that satisfy us in church. We can develop the cognitive-based
religious education and the catechesis that will speak to the hearts of our people. We can develop the systems of
service that respect us, who we are, how we operate as a people, and how our families really are. And we can
bring new life.
*
I’m from Mississippi. The first schools in Mississippi were started in the cathedral basement by diocesan
priests and a group of lay women. For so many of us, being black and Catholic means having come into the
church because education opened the door to evangelization. It means, in an age when black men and black
women were systematically kept out of the priesthood and out of most religious communities, there were those
who cared and who came and who worked with and for us and among us and helped us to help ourselves. And
now our black American bishops, in the name of the Church universal, have publicly declared that we as a people
of faith, as a Catholic people of God, have come of age. And it is time for us to be evangelizers of ourselves.
*
What does it mean to be black and Catholic? It means that I come to my church fully functioning. That doesn’t
frighten you, does it? I come to my church fully functioning. I bring myself, my black self, all that I am, all that I
have, all that I hope to become, I bring my whole history, my traditions, my experience, my culture, my African
American song and dance and gesture and movement and teaching and preaching and healing and responsibility
as gifts to the church.
*
To be black and Catholic means to realize that the work of the ordained ministers is not a threat to me, and I’m
no threat to that. The work of the ordained minister, of the professional minister, is to enable the people of God to
do the work of the Church. To feed sacramentally, to enable us to preach and to teach, and I ain’t necessarily
talking preaching in the pulpit.
*
The majority of priests, religious, and lay ministers who serve the black community in the United States still
are not from the black community, and many of those people who attempt to serve among us, some of them
perhaps in your diocese, do not feel an obligation to learn or understand black history and spirituality or culture or
life, black tradition or ritual. They work for the people, but they have not learned to share life and love and
laughter with the people. They somehow insulate themselves from the real lives of the people, because they don’t
feel comfortable with black people.
*
I travel all over the country, and I see it: black people within the Church, black priests, sometimes even black
bishops, who are invisible. And when I say that, I mean they are not consulted. They are not included. Sometimes
decisions are made that affect the black community for generations, and they are made in rooms by white people
behind closed doors. Some of us are poor. Some of us have not had the advantages of education. But how can
people still have a voice and a role in the work of the Church? Isn’t that what the Church is calling us all to?
*
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Black people who are still victims within the church of paternalism, of a patronizing attitude, black people who
within the church have developed a mission mentality—they don’t feel called, they don’t feel responsible, they
don’t do anything. Let Father do it, let the sisters do it, let the friends and benefactors from outside do it. That’s
the mission mentality. And it kills us, and it kills our churches. And so, within the Church, how can we work
together so that all of us have equal access to input, equal access to opportunity, equal access to participation? Go
into a room and look around and see who’s missing, and send some of your folks out to call them in so that the
Church can be what she claims to be, truly Catholic.
*
Catholic schools have been a primary instrument of evangelization within the black community. The Church
has repeatedly asked black folk,
“What do you want, what can the church do for you?” And black folk all over the country are saying,
“Help us with education.”
We need education. The way out of poverty is through education.
*
I like being black. I have friends who are white and brown and yellow and red—all the colors in between. I
love being with my friends, and I love sharing with them, but I love being myself. And I thank God for making
me my black self.
*
Let’s remember the ones who brought us this far in faith, who led us and fed us in faith: St. Simon of Cyrene
and the Ethiopian eunuch, Anthony of Egypt, Cyril of Alexandria, Moses the Black, Martin de Porres, Charles
Lwanga and the Ugandan martyrs, Frederick Douglass, Harriet Tubman, Sojourner Truth, Henriette Delille,\fn
{Venerable Henriette DeLille (1813-1862) American nun and founder of the Roman Catholic Order of the Sisters of the Holy Family in
New Orleans, which was composed of free women of color } Augustus Tolton,\fn{Servant of God Augustus Tolton (1854-1897)} the
first Roman Catholic priest (and former slave) in the United States publicly known to be black when he was ordained in 1886 } George
Washington Carver, Booker T. Washington, W. E. B. DuBois, Mary Church Terrell,\fn{ Born Mary Church (1863-1954),
one of the first African-American women to earn a college degree; the first Afro-American woman in the United States to be appointed to a
school board of a major city, serving in the District of Columbia (1896-1906); a founding member of the NAACP (1909) } Marian

Anderson, Paul Robeson, Langston Hughes, Jackie Robinson, Rosa Parks, Medgar Evers, Malcolm X, Martin
Luther King, Jr., Andrew Young, James Baldwin, Desmond Tutu, the black Catholic bishops, all the priests,
sisters, teachers, preachers and leaders, all the fathers and mothers, grandparents and great-grands, adoptive
parents, godparents, play parents, brothers, sisters, husbands, wives, friends, neighbors, lovers, and children.
VI
Our old folks would go to church and pray, and they’d come home happy. Within the traditional prayer of the
black community, there were ways of controlling the mind, the mood and even the body, and doing it in Jesus’
name. I thank God for the gift of my people. … Our prayer tradition attempts to go to God with feeling and
passion and emotion and intensity. I want to be a part of what Jesus felt as he hung on the cross. I want to feel the
anguish. I want to feel the love that motivated him to save us. He’s the Almighty Word who leapt down from
heaven. He’s the son of the eternal father who became human like us in all things save sin. Yet, he accepted the
sufferings of a lifetime as a human being to give us life. I want to feel that love, that compassion. …
*
I did not realize I was receiving a religious education—that I was being taught prayer, salvation history, morals
and values, faith, hope, love, and joy. I did not realize that the songs would form the basis of my lifelong religious
education and the catalyst that would impel me to seek books and classes, exegesis and explication … in my
eagerness to know and understand more of the Words of Salvation. I did not know that I was being taught modes
of prayer that would increasingly enrich my personal prayer, community prayer, liturgical prayer; modes of prayer
that I have been privileged to share with my brothers, sisters, and children of diverse races and culture, economic
backgrounds, and religions.
*
I don’t think it starts in church. I think it starts outside of church when we love one another, when we become
friends and we can walk hand in hand into the house of the Lord and celebrate. But to me to pray together when
our hearts are not one, when we are not at least trying to bridge the gaps, is sacrilege.
*
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Each spiritual is in its own way a prayer—of yearning or celebration, of praise, petition, or contemplation, a
simple lifting of heart, mind, voice, and life to God.
*
People come because they want to be with me and they want to help [as the cancer progresses]. I tell them if
you want to help, why don’t you sit with me, just be with me or please pray with me?
*
We have come together in Jesus’ name and we pray, Oh Father, give us the spirit of transformation that the
water of our lives may become purest wine and that your glory may be revealed to all the brothers and sisters, to
the whole cosmos, to the limits of the universe. God’s glory is revealed because we love one another across the
barriers and boundaries of race, culture, and class. We love not just in words but in food and in prayer and in song
and dance and in learning and working together. Let the church say Amen.
*
We have to take time to listen to God in Scripture, in nature, in our own heart, in our feelings, passions, and
dreams. We have to listen to each other. … We have to take the time to listen and observe. We have to take the
time to pray and dialogue together, no matter how poor, hurting, or weak we are. Then we can begin to effect
change here and now!
*
If we are to serve, if we are to care, if we are to minister, we have to get right inside. And so let us pray: Spirit,
touch me. Touch me with your grace. Touch me with your wisdom. Touch me with your love so that I can help
somebody, so that I can serve somebody, so that I can bless somebody. Be the bridge over troubled waters so that I
can be the balm in Gilead, be the hands of Jesus stretched out to heal.
*
Let us resolve to make this week holy by sharing holy peace and joy within our families, sharing family prayer
on a regular basis, making every meal a holy meal where loving conversations bond family members in unity,
sharing family work without grumbling, making love not war, asking forgiveness for past hurts and forgiving one
another from the heart, seeking to go all the way for love as Jesus went all the way for love.
*
Jesus promised that if two of us would join our voices in prayer in His name, it would be granted.
*
Let’s get in touch with the need tonight, Church. Let’s be conscious of the need to feel the frustrations, to feel
the grief, to feel the sorrow, to feel the pain, and at the same time, to feel the hope and the yearning. I pray to God,
my Father, I pray to Jesus, my brother: for people living with AIDS and AIDS-related illnesses; for families and
the friends of people living with AIDS and AIDS-related illnesses; for the people who are afraid, who avoid, who
shun people with AIDS and AIDS-related illnesses; for friends who don’t know what to say and don’t know how
to say it, who don’t know how to support the ones they love; for homeless people with AIDS; for the sick ones
who come home to die; for babies born with AIDS; for people, especially young people, who are high-risk; for
persons awaiting results from AIDS tests and those who are scared to take the test; for people who feel they have
to deny that they have AIDS—they can’t tell friends, they can’t tell their families; for people who know the facts
and still are careless and irresponsible in their relationships; for all our loved ones who are in some way touched,
in some way afflicted by AIDS; for all my brothers and sisters and fathers and mothers and children standing here
tonight, gathered here today, “standing in the need of prayer.” We offer that need as incense before the throne of
God.
*
One of my favorite prayers these days is just to say, “Thank you, Lord.” To look out my window and see the
beauty of the tree or the beauty of the sky and to realize all my life I’ve had food to eat, all my life I’ve had
shelter, I have medical care, I have friends—that God has blessed me. I have been blessed beyond all imagining,
and I just want to say, “Thank you, Lord.”
*
I believe that there are kinds of healing. People are praying for healing for me. I want to be healed. I don’t
know what that means in God’s infinite plan, but it’s not problematic for me. If it means to heal the body, thank
you, God. If it means to heal the spirit, thank you, God. And I know the healing is already happening.
*
O Lord, help us to be attentive to your commands. Help us to walk in unity. Help us to celebrate who we are
and whose we are. Help us to overcome selfishness, anger and violence in our hearts, our homes, our Church, our
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world. Help us to knock down, pull down, shout down the walls of racism, sexism, classism, materialism, and
militarism that divide and separate us. Help us to live as your united people, proclaiming with one voice, our faith,
our hope, our love, our joy.
*
For all the times you have delivered us, O Lord, we give you thanks and praise. That you daily lead us from
slavery into the freedom of the sons and daughters of God, O Lord, we give you thanks and praise. That you daily
lead us toward the Land of Promise, O Lord, we give you thanks and praise. We sing and dance for joy, O Lord,
we give you thanks and praise.
VII
The ones who survived, survived whole physically and mentally and psychologically and whole in their
families. They survived because they had faith, faith in some thing, some body, some where. I’m talking about
faith to believe in my power. To believe in my determination, to believe in my own wisdom, to believe in myself.
*
We’ve come this far by faith. Faith in the rightness of our cause. Faith in loyalty to relationship. Faith in love.
The faith was not always appreciated. The vision was not always clear. The relationship sometimes turned sour.
But we still had to go on in faith.
*
That’s our history, Church. We’ve come this far by faith. How? Leaning on the Lord. We’ve come this far.
Can’t turn around. Look inside yourself; look into your heart; look into your life; remember the people who
brought you in faith and taught you in faith, who led and fed you in faith. Think about your mama, your
grandparents, your godparents, the uncles and the aunts, the brothers and sisters, the grands and great-greats, the
ones who led you in the storm, who set a welcoming table for you, who taught you to say “precious Lord take my
hand,” who convinced you that you were God’s child when the world told you you were nobody and would
amount to nothing.
*
When we talk about history and culture, we’re talking about understanding ourselves, understanding our roots,
understanding where we’re coming from so we can understand where we are, so we can chart a course toward
where we need to go. When we talk about culture, we’re just talking about being ourselves, being our best selves,
living, claiming and celebrating and sharing the best of the cultures that have formed, uplifted us, and enabled us
to survive. We’re talking about naming the goals, values, dreams, and aspirations of our hearts, claiming and
celebrating them in family and in community where they can do us some good. If you sit there and keep your faith
locked up in your heart, it’s not going to help any.
*
I can change things. I can make things happen.
*
I think the difference between me and some other people is that I am content to do my little bit. Sometimes
people think they have to do big things in order to make change. If each one of us would light the candle, we’ve
got a tremendous light.
*
Faith. I sometimes wonder how people who don’t have faith can deal with sickness, can deal with death, can
deal with separation and loss.
*
I know in faith that I am weak, and God is strong, and he can accept my poor efforts.
*
There were no weapons, no M-16s, no bombs. There was no need for violence. The battle was in God’s hands.
God commanded Joshua and the people with the Ark of his Covenanted Presence to encircle Jericho with music,
ritual and celebration. God commanded the people to shout—one Lord, one faith, one united people—and the
wall came tumbling down. The power of God and the power of a united, believing people prevailed. When God is
on our side, when we walk in faith and hope and love, no wall, no obstacle can stop us.
*
I believe God made me. I believe God loves me. I believe God has prepared a place. By faith we believe and
say that the best is yet to come, and I have to live in that faith.
*
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I believe that if he does not give me what I ask, he gives me something better.
VIII
An amazing number of people are looking for forgiveness. They are looking to forgive themselves. They are
looking for ways to let go of the mistakes of the past and the realization that no matter where I come from or what
I have done, I am still a good person, and I can still move forward. I need to find the strength and support so that I
can make that journey toward my dream and my goal.
*
My goal is to share good news. I want people to know that happiness is possible.
*
You see, if the voice goes, there are other ways of communication. I would hope that I would have the strength
and faith to find them. I am accused of communicating with more than a voice.
*
I feel sometimes that I have something I want to do. I have something that I want to say before it’s all over.
*
Many of us, as we get to a certain age, look back over our lives and we say, “What have I accomplished?” And
we ask, “Is it enough?”
*
I’m a Franciscan. I want to be an instrument of peace. I want to be an instrument of hope. I want to be an
instrument of faith and joy.
*
When we remember from whence we came, then we can look into our souls, our Black souls, and testify to
that we have seen with Black eyes, heard with Black ears, and understood with African hearts. We can embrace
the culture that has enabled us to survive. We can’t turn around. We’ve come too far.
*
Our history is power. We can learn from it. We don’t need to make all the mistakes ourselves. If we remember
the misery of slavery, the struggles for freedom and Civil Rights, the joys of the past, if we remember how far we
have come, our memory is power.
*
Listen! Hear us! While the world is full of hate, strife, vengeance, we sing songs of love, laughter, worship,
wisdom, justice, and peace because we are free. Though our forefathers bent to bear the heat of the sun, the strike
of the lash, the chain of slavery, we are free. No man can enslave us. We are too strong, too unafraid. America
needs our strength, our voices to drown out her sorrows, the clatter of war. … Listen! Hear us! We are the voice of
Negro America.
*
We have gathered here to remember and to celebrate Dr. Martin Luther King, Jr. But to remember without
resolve is empty, and to celebrate without intent is mockery. Martin was a man, not perfect, flawed as we are
flawed, determined, dedicated. Martin was an ambassador for justice—an activist, an agitator. Call him what you
will, he was willing to speak out, to march, to be jailed, to be cursed, to be spat upon, to be beaten and abused. He
was willing to lay down his life for what he believed in. The grandson of a slave, he was able to talk with
statesmen and politicians, the rich and the poor, the erudite and the illiterate, old people and little children,
garbage men and farmers, presidents and princes. [He was] preoccupied with that struggle for freedom,
strengthened by his belief that God would lead the oppressed to freedom.
*
But we are not here to celebrate a man; we are here to celebrate a dream—a dream of freedom, a dream deeply
rooted in the American dream. A dream so vital that it has drawn people of all lands to these shores. A dream that
dares to say,
“Give me your tired, your poor, your huddled masses yearning to be free.”\fn{ Part of the poetry by Emma Lazarus
inscribed on a tablet within the base of the Statue of Liberty. The whole of it reads: Not like the brazen giant of Greek fame, | With
conquering limbs astride from land to land; | Here at our sea-washed, sunset gates shall stand | A mighty woman with a torch, whose flame
| Is the imprisoned lightning, and her name | Mother of Exiles. From her beacon-hand | Glows world-wide welcome; her mild eyes
command | The air-bridged harbor that twin cities frame. | “Keep ancient lands, your storied pomp!” cries she | With silent lips. “Give me
your tired, your poor, | Your huddled masses yearning to breathe free, | The wretched refuse of your teeming shore. | Send these, the
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homeless, tempest-tost to me, | I lift my lamp beside the golden door!”}

A dream that all men and women and children can find life and liberty and happiness and wholeness. Men,
women, children—black, red, white, brown, yellow and all the colors and hues between—have lived, have died to
make that dream a reality, have died to guarantee freedom for their children and their children’s children for
generations. We are here to celebrate not a man but a dream—a dream of freedom.
*
You can talk about crime in these cities—you can talk about native rights in a city, in a state that prides itself
on its Indian heritage. You can talk about the plight of the newest of our refugees. We, if we honor King, if we are
to celebrate King, if we are to live the dream, we have to work together, all of us, work together for freedom for
all of us, for all of God’s children. To the affluent among us: take back to your community the message that if a
poor child is disadvantaged, everybody pays. You pay in welfare; you pay in crime; you pay in fear and anxiety.
To the poor: take back to your communities the message that you are able so long as you have your health and
strength to demand of this city the opportunity that is yours, the opportunity to learn, the opportunity to earn.
*
And if we walk on and talk on and work on and pray on and hold on and love on in faith, we shall overcome.
Overcome weakness, overcome fatigue, overcome exhaustion, overcome pain and loneliness, overcome
frustration, overcome the prejudices and the stereotypes, the anxieties, the grief, the fear, the negative attitudes—
all those barriers and boundaries that keep us apart, overcome racism and classism and sexism and materialism,
all those “isms” that keep us apart.
*
One day Jesus was going from Galilee to Jerusalem. Many Jews used to avoid Samaria like many Blacks used
to avoid Mississippi, go miles around just to keep from passing through. It was not by chance that Jesus stopped
at a town in Samaria named Sychar and paused by the cooling, cleansing, refreshing water. He was tired. He was
thirsty. He was hungry. He was human. His body needed rest. But he had work to do. It was not by chance that a
teacher, a Jewish rabbi without reproach, requested and accepted the ministry of a Samaritan, a stranger, a sinner,
a woman. The well was deep, and he had no bucket.
Jews did not ordinarily talk with Samaritans. Rabbis did not ordinarily speak with women in public. Holy
people did not ordinarily consort with public sinners. But Jesus said to her,
“Give me to drink.”
He asked her for a favor. He engaged her in conversation. He helped her to identify her own weakness and her
strength. She gave him water from the well that was her Samaria. He, in return, gave her water that became in her
a spring of living water giving eternal life. She gave him herself as she was, without subterfuge or guile. He
healed her guilt and restored her vitality. He transformed her and used her to bring all of Samaria to his feet.
When I acknowledge myself—my true self—weak, failing, incomplete, inconsequential, yet gifted and capable of
transcendence; when I accept my neediness and come just as I am, I too can recognize the Messiah, and with joy I
shall go running to my city crying,
“Come! Come! Come, see a Man told me everything I have done!”
*
As we journey together in faith and hope and love, we got to hold on to one another. You got to believe in the
essential goodness of all humanity. You are the ones that have to teach the world because some black folks are
going to be scared. You have to show that we hold on to one another. We need solidarity when the bullets start to
fly. If you’re going to talk about black women, you got to talk about death because we’re taught that death is a
part of life. When the bullets start to fly, when the tear gas comes, when the dogs start barking, when they turn the
hoses on you, to hold to your sister, to hold to your brother, to hold to your father and your mother, to hold to that
strength that you’ve never seen.
*
I want to be present. I want to be ready. I want to share what I have—my life, my laughter, my love, my joy. I
want to give to you as I receive from you. I want to learn from you. I want my children to learn from you so that
we do not repeat mistakes of the past, so that we can grow together and walk together and talk together and live
together in love, in joy, in peace forever.
*
We are marching towards home, the holy city. The spiritual journey is the journey home. Everybody knows
where home is. Home is where you’re loved. It’s where you belong. Home became for us a figure of paradise. In
the hard days and in the trying days, my people prayed for home and for freedom.
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IX
During this Holy Week when Jesus gave his life for love, let us truly love one another.
*
Sharing life and faith and love are all our business, but in a special way and by a special calling—giving life,
sustaining life, sharing life have always been life for women. Married or single, young or old, rich or poor, in
sickness and in health, in life and in death, so long as we have breath and being, we are called to be life-givers and
life-nourishers and life-sustainers.
*
God’s glory is revealed because we love one another across the barriers and boundaries of race, culture, and
class.
*
All my life my mama told me to stand up straight, hold up my head, and speak out. And what happens to the
person in formation who dares to? We have the children among us of alienation and anger and frustration, of guilt
and shame, men and women with unexpressed hopes and loves and yearnings, with feelings of separation and
denial. Children of the universe, we come together in Jesus’ name, and the only answer that we can offer to one
another is the love that is found in the word of God, the love that is shared and celebrated in Jesus’ name. Love,
enunciated in a thousand languages, a thousand symbols, a thousand rituals, a thousand ways so that the
giftedness and the heritage of the multiplicity of God’s people becomes available to all of us and to the church
that we call our home.
*
It has to be love, love that overcomes fear, that shares and makes sure that nobody is hungry, that unites us
when we learn about each other, when we share our gifts, when we believe in each other, when we take time to
listen to each other, and share our stories, our arts, our customs, our traditions, when we break bread together.
*
That spirit has seen many of our women through the struggle and preserved the desire to live and leave a
legacy of love and a new life. They had the coping mechanisms embedded in their spirituality, embedded in the
song, embedded in the prayer, and embedded in the story.
*
African people became African Americans. Relating and communicating, teaching and learning, loving, and
expressing faith in the God who loves and saves, they embodied and celebrated themselves and their values,
goals, dreams, and relationships.
*
How can we love and embrace the lonely, the fearful, the homeless, the outcast, the rejected, the unwanted, the
unrecognized, the poor? How can we witness to the Good News that we are walking together toward Canaan in
love?
*
Everyone does not have access. When I say that, I mean King was demonstrating for the rights of the poor, he
was demonstrating for fair and decent housing, he was demonstrating for opportunities for adequate education.
And not just adequate educational opportunity for blacks, but adequate education for all the children, for all the
young men and women. He was demonstrating for a land where we could love one another as brothers and sisters
and work together for a solution to our common problems.
*
You have a gift. You have a talent. Find your gift, find your talent and use it. You can make this world better
just by letting your light shine and doing your part. You can help somebody just by caring about somebody, just
by loving somebody. And then when you get through showing them how much you love them, sometimes folks
need to hear it, so make sure you tell them, I love you, I love you, I love you. I really, really, really, really love
you!
*
Love sustains me.
*
I find myself much willing and much more eager to tell people that I love them. I find myself much more eager
to tell them what they mean in my life.
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*
That’s all we’ve got to do: love the Lord, to love our neighbor. Amen. Amen. Amen. Amen.
X
Black spirituality is contemplative. To contemplate the living word in the silence of the midnight hour. To
contemplate the living word while you’re washing your dishes in the sink. To contemplate the living word in the
time of trouble and then share that word because black spirituality is communal. Black spirituality is joyful in the
time of trouble. Black spirituality is holistic.
*
Black sacred song is soulful song—1. holistic: challenging the full engagement of mind, imagination, memory,
feeling, emotion, voice, and body; 2. participatory: inviting the worshipping community to join in contemplation,
in celebration and in prayer; 3. real: celebrating the immediate concrete reality of the worshipping community—
grief or separation, struggle or oppression, determination or joy—bringing that reality to prayer within the
community of believers; 4. Spirit-filled: energetic, engrossing, intense; 5. Life-giving: refreshing, encouraging,
consoling, invigorating, sustaining.
*
From the African Mother Continent, African men and women, through the Middle Passage, throughout the
Diaspora, to the Americas, carried the African gift and treasure of sacred song. To the Americas, African men and
women brought sacred songs and chants that reminded them of their homelands and that sustained them in
separation and in captivity, songs to respond to all life situations, and the ability to create new songs to answer
new needs.
*
Black sacred song has been at once a source and an expression of Black faith, spirituality and devotion. By
song, our people have called the Spirit into our hearts, homes, churches, and communities. Seeking to enrich our
liturgies and lives with the gift of sacred songs, we pray:
“Spirit, Sweet Holy Spirit, fall afresh on me.”
*
Each spiritual is in its own way a prayer—of yearning or celebration, of praise, petition, or contemplation, a
simple lifting of heart, mind, voice, and life to God.
*
When I was a child in Canton, Mississippi, my people sang the songs of faith—songs of Adam and Eve, Cain
and Abel, Noah, Moses, David, and Jesus. The songs of faith were passed on, taught, learned, and prayed in an
environment of love and celebration. I learned them from Mama, who sang me to sleep, who sang for me and with
me in so many special and well-remembered moments; from Mother Rica who gathered twenty-five or thirty
children around her in her warm home and sang faith songs that called forth energy and enthusiasm, that invited
bodily response, that were fun; from Mrs. Ward, our next-door neighbor, who sang as she worked her garden or
hung out wash and fed her chickens, who hummed as she walked down the street; from other children who sang
as they played church and baptism and funeral, or as they sang for simple entertainment and joy; from Sayde and
Earnest Garrett and the other Garrett brothers who gathered around our piano and sang with us for hours
whenever they came to visit; from all the church folks who sang, played instruments, and danced, or who in their
faces and bodies reflected the power and beauty of the songs of faith. Sharing the songs of faith bonded us in
family and church. Sharing the songs brought hope and consolation and joy.
*
The old folks never wondered if Jonah was real or if the whale was real. They knew the Jonah story was
eternal truth—truth that no man or woman or little child can hide from the power of an all-seeing, all-knowing,
all-powerful God.
“You can run but you can’t hide.” Truth—that God will save and deliver:
“Didn’t my Lord deliver Jonah from the belly of the whale?” Truth—that happiness is found only in following
God’s all-perfect Will:
“In God’s Will is our peace.”
Jonah tried to run away from God, but God did not abandon him. The Jonah story reminds us that God will not
forsake us and that God is able to work his Holy Will. Our God is still in the business of saving. He calls you as
he called Jonah to speak the prophetic word. What is God asking of you today? Where is God sending you today?
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In what ways have you tried to escape his Will?
*
Separated from home and family, enslaved and frustrated, lonely and in pain, my ancestors called out to God in
longing and in song. What does a good mother do for her child? A child that is truly motherless had no one—no
mother, no grandmother, no sister, or father, or friend to mother him. What is a motherless child? When have you
felt like a motherless child? Listen to your own feelings. Bring them to full consciousness before the Lord. Let
them be your prayer. How do we make one another feel like motherless children? If you feel like a motherless
child, what can you do? If your father/mother/grandparents/ husband/wife/child/neighbor/friend/lover feels like a
motherless child, what can you do? What will you do today to bring real joy to some motherless child?
*
I did not realize that the songs would bring to me and to those I love comfort in sorrow, solace in grief, refuge
in time of trouble, relief even from physical pain—always strength and hope, peace and joy.
XI
Some would say that the dream has become a nightmare. We have definitely moved forward in terms of
following the dream and celebrating the dream. The legal machinery is in order. The nation, as an institutional and
constitutional reality, has recognized the validity of what King called the “check” that had been written, not just
for black people, but for all people who have come here to claim the heritage and to claim the dream.
*
There are old people who have worked hard all their lives who don’t have adequate income, who don’t have
adequate housing, who don’t have enough food to eat, who don’t have medical care. The complexion of the poor
is changing. It used to be if you could do something, you could get a job. But now in this nation, there are people
who have education and training, but are unemployed.
*
When Martin Luther King, Jr., was in my house where I live, I was in Wisconsin. I missed it. My friends and
neighbors were there. They were present when he came into my little three-mile town and sat down with the
people of my little town because they, too, were important. Although they were poor, although they were
oppressed, although they didn’t have ways and means to effect change, he saw in my folks potential. Because of
the inspiration he brought, people were able to stand up and claim their dignity, to make an impact on the
government and effect change.
*
I didn’t like drinking water out of the “colored” fountain when the bowl was broken and the white folks had
the cold water. I didn’t enjoy traveling and going for miles and miles and being unable to use a restroom because
the restrooms were for white people. I didn’t enjoy hearing a seventeen-year old white girl being called “Miss
Smith” and my fifty-year-old mother being called “Mary.”
But we never thought that we had power to effect change. What King did for us was to help us realize that the
Constitution was on our side, that the American dream was on our side, that there were good caring people within
this nation who did not know what was going on in some of these situations, that well-meaning people were doing
racist things because they, too, were in this system that they did not question. And King began to raise the
questions, and he helped us to raise the questions. And he began to work with the local leadership, and he taught
us.
*
Poor little Jesus, born poor, born rejected, born far away from home.
“Mary’s Baby didn’t have no cradle. Didn’t have no hotel room.”
And even at his birth, loomed large the Shadow of the cross. He came to save the poor and lowly. He, in his
flesh, has borne our sorrow. He became like us in all things but sin.
*
It didn’t matter to Mary and Joseph that their child was born in a stable. They took Jesus to the Temple
anyway. It didn’t matter to Mary and Joseph that their child was ridiculed by those who didn’t appreciate his
heritage. They took Jesus to the Temple anyway. It didn’t matter to Mary and Joseph that their child would have to
journey to Jerusalem without the comfort of a fine carriage or the distinction of a royal robe. They took Jesus to
the Temple anyway.
It didn’t matter to Mary and Joseph that when they got to the Temple it was only a simple old man and a feeble
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old woman who recognized the presence of God in their child. They didn’t need the recognition of the high priest
or the approval of the chief magistrate to know that Jesus was a gift from God.
*
When Jesus is among us, to work among us miracles of transformation and miracles of love, there is no neutral
ground. Neutral ground becomes loving ground; loving ground becomes holy ground; holy ground becomes
Kingdom ground. We are the children of the cosmos, the children of the universe.
*
We recoil before the atrocities of war, gang crime, domestic violence and catastrophic illness. Unless we
personally and immediately are touched by suffering, it is easy to read scripture and to walk away without
contacting the redemptive suffering that makes us holy. The reality of the Word falls on deaf ears. Let us take time
this week to be present to someone who suffers. Sharing the pain of a fellow human will enliven scripture and
help us enter into the holy mystery of the redemptive suffering of Christ.
*
Let us praise the Lord with our whole heart and soul and mind and strength, uniting with the suffering church
throughout the world—in Rome and Northern Ireland, in Syria and Lebanon, in South Africa and Angola, India
and China, Nicaragua and El Salvador, in Washington, DC, and Jackson, MS. Let us break bread together; let us
relive the holy and redemptive mystery. Let us do it in memory of him, acknowledging in faith his real presence
upon our altars.
*
Let us resolve to make this week holy by sharing holy peace and joy with the needy, the alienated, the lonely,
the sick and afflicted, the untouchable. Let us unite our sufferings, inconveniences and annoyances with the
suffering of Jesus. Let us stretch ourselves, going beyond our comfort zones to unite ourselves with Christ’s
redemptive work.
*
We unite ourselves with Christ’s redemptive work when we reconcile, when we make peace, when we share
the good news that God is in our lives, when we reflect to our brothers and sisters God’s healing, God’s
forgiveness, God’s unconditional love.
XII
We get out of this situation that we are in by demanding of ourselves, demanding of the body politic,
demanding of the public sector that we put high priority on the education of our children and on our youth. When
I say education, I mean academic education, fiscal education, vocational education, parenting education, moral
and value education, cultural education; we need a total educational package, and we need to make it available to
everybody. And it’s your responsibility, it’s my responsibility—how can we impact the country in such a way that
we get a clear message to our elected leadership that this is what must be?
*
All I want to say is that everyone has a responsibility. We need to teach little children—the little five-year-old,
the little four-year-old—that they can change things; they can make life better for themselves and for their family
and for their country. And even though they can’t vote at this time, they can be involved and participatory and
contributing citizens.
*
Teaching at all levels: How do we teach the poor that they can change their lives? How do we raise up the
young men and young women with the kind of confidence in themselves that says, “I am somebody; I am
special”? Even if I am slow, even if I have a drug problem, even if my parents are gone, even if I don’t have
money, I’m somebody. And there are resources available in my community, and I have to reach out and grab those
resources. And I say that of your child, how do we teach the children?
*
I learned because there were people inside my family and outside my family who were willing to help me, to
give me a chance, to give me an opportunity. And I know poor people who would use their money to put shoes on
somebody else’s child’s feet, who would feed anyone who came into their home. I believe we have to return to
some of the old value systems.
If you know something, teach somebody. If you know how to read, teach somebody. If you can fix a car, teach
somebody. If you know how to clean a room, teach somebody. If you know how to run a computer, teach
somebody. If you’re a radiologist, let somebody see, let somebody learn what you do, and try to inspire
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somebody. Not only to take your place, but to surpass you in serving humanity.
*
My approach is: teach me. I will learn. I want to learn. I want to keep on learning until I die. But I also want to
teach. I want to accept your gifts. Please share your treasures with me, but I also want to share my treasures with
you.
*
I found high school teaching to be most taxing. I enjoyed it, but it was the hardest for me. You see, I was young
when I started to teach high school. I was coming back to my hometown in Mississippi; there was a desperation in
my teaching. There was an urgency in my teaching. I came home saying,
“You’ve got to learn!”
*
One of the things I learned about students in college is that so many come there programmed to find out what
the teacher wants and what the teacher wants them to think and what the teacher wants them to say. I say you
don’t have to do that. You don’t have to be afraid. Think for yourself. Your opinion is as good as mine. So long as
you support your opinion by evidence, it is as valid as mine. That was my approach. You’ve got it, then use it.
*
If you figure something out for yourself, does that say there is no God? No, because God gave you the life and
ability to think for yourself.
*
When we come together from our various spiritual perspectives, we learn from one another. From my Native
sisters I learn a spirituality that lives in harmony with nature and with nature’s God. I learn African ways of
expressing feelings and passions and emotions and frustrations and yearnings influenced by the ignominy of the
passage and our experience of slavery in the Americas.
*
And you know what they used to say in the old days—if you know so much and you are so smart—each one
teach one!
*
My daddy was convinced that if you could read, you could do anything. And I think he passed that conviction
on to me.
XIII
The Word of God became Incarnate. We are called to preach that word day by day by day—in our homes, in
our families, in our neighborhood—to bear witness, to testify, to shout it from the rooftops, with our lives.
*
The celebrant enunciates the Gospel in the idiom of the people, with drama, energy and intensity. His message
relates to their daily lives—poverty, racism, black pride and family values, support for the hungry, the example of
Martin Luther King.
*
I invite all of you to pause a moment and bring to mind the women who gave you life, who nurtured you, who
gave you light and laughter and faith and love. Did those women preach, did they teach, did they testify, did they
witness?
*
Ladies, we are called to plant the Word in the minds and hearts and souls of our children, husbands, lovers,
fathers, brothers, uncles, nephews, and friends. We don’t have to worry about deception and hypocrisy. … They
know when our witness is the fruit of our effort and struggle and sincerity. God has called to us to speak the word
that is Christ, that is truth, that is salvation. And if we speak that word in love and faith, with patience and prayer
and perseverance, it will take root. It does have power to save us. Call one another! Testify! Teach! Act on the
Word! Witness!
*
Black spirituality demands not only that you believe and that you hope and that you love. It also demands that
you witness and you testify. Testifying: it’s part of the spirituality. It’s also affirming. It’s also encouraging. That
spirituality is participatory. It is having people say to me what God is for them, to believe and to share that faith in
communion in the family, in a relationship, in love.
*
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Let us be practical, reaching out across the boundaries of race and class and status to help somebody, to
encourage and affirm somebody, offering to the young an incentive to learn and grow, offering to the downtrodden resources to help themselves. May our fasting be the kind that saves and shares with the poor, that
actually contacts the needy, that gives heart to heart, that touches and nourishes and heals.
*
Oh no, I don’t preach! I witness. I testify. I share the Good News of the Lord Jesus Christ. The priests can
preach. You know women don’t preach in the Catholic Church.
*
Who you gonna listen to first, the official preacher or your own mama? I think women have always had
influence within our own communities and always will. So if I can’t preach in the Church, that’s all right with me.
I can preach in the school. I can preach in the home. I can preach on the bus. I can preach on the train. I can
preach on the street.
*
I try to get them to work with their bodies. Many of our priests in their training for preaching didn’t do much
body work. So I use techniques of relaxation, I use techniques of rhythm, techniques of communication and
expression that come from the black community.
*
I see my role as a sister, as a Franciscan Sister of Perpetual Adoration, as the role of every Christian—to share
the Good News of the Lord Jesus Christ, to be Church.
*
I remember once saying to a priest, “I really enjoyed your sermon,” and he was insulted. He told me that you
are not supposed to enjoy a sermon. It is supposed to feed your soul and your spirit. I said, “Excuse me!” I was
used to a church where the preacher promised that you would have a good time in the Lord!
*
Children, Mothers, Fathers, Sisters, Brothers, go! There is a song that will never be sung unless you sing it.
There is a story that will never be told unless you tell it. There is a joy that will never be shared unless you bear it:
Go tell the world. Go preach the Gospel. Go teach the Good News. God is. God is love. God is with us. God is in
our lives.
XIV
Cast out of paradise, exiled and troubled, humanity longed for home. Brought out of Egypt, wandering through
desert and wilderness, God’s people longed for home, the Promised land across Jordan that would flow with milk
and honey. In the days of slavery, separated from kin and country, my ancestors longed for home. Home is where
love is, where you are nurtured and sheltered and challenged and comforted. Home is where you are fed and
where tears are wiped away, where you find security, where you know you belong. For slaves who longed so
passionately for home, home became a figure of heaven, the heavenly City, where there would be no separation,
no death, no auction block, no moaning, no weeping or wailing, no sorrow, no loss. The big extended-family, after
harvest gathering at camp ground, where loved ones who lived and worked apart could pray and sing and walk
and talk and eat and laugh and cry together became a figure of the New Jerusalem, the Holy City where all will
know we are His because we love one another. As we journey together toward our eternal home, how can we be
home for one another?
*
I went through a struggle in the beginning: I didn’t know what to pray for; I didn’t know how to approach it. A
part of my upbringing has said I want to make heaven my home, and this world is not my home, and I want to go
home. And when I first found that I had cancer, I was told by a doctor that I might have a few months or maybe a
few years to live. I thought that might be neat, go home, be free. But my friends and my students and people who
loved me convinced me that there was more to living than dying. And I came to a place in my own life where my
prayer has been, “Lord, let me live until I die.” I don’t know what that means, but what it means doesn’t really
matter in terms of time. What I say is I want to live fully, I want to give fully. I want to be the best person I can
during the time that I have.
*
Part of my approach to my illness has been to say I want to choose life, I want to keep going, I want to live
fully until I die. … I don’t know what the future holds. In the meantime, I am making a conscious effort to learn
to live with discomfort, and, at the same time, to go about my work. I find that when I am involved in the business
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of life, when I’m working with people, particularly with children, I feel better. A kind of strength and energy
comes with that.
*
Life for a while and then death. It’s as simple as that. When I first found out I had cancer, I didn’t know what
to pray for. I didn’t know if I should pray for healing or life or death. Then, I found peace in praying for what my
folks call “God’s perfect will.” As it evolved, my prayer has become, “Lord, let me live until I die.” By that I
mean I want to live, love and serve fully until death comes. If that prayer is answered, if I am able to live until I
die, how long really doesn’t matter. Whether it’s just a few months or a few years is really immaterial. I grew up
with people who believed you could serve the Lord from a sickbed or a deathbed. The great commandment is to
love the Lord your God with your whole heart, your whole soul, your whole mind, and all your strength. As long
as I have my mental facility, I want to keep on loving. I want to keep on serving. That’s what I hope to be about.
My illness has helped me to realize how fragile our hold on life is. I always thought I was going to live to be an
old woman, like my mother and my father and all the other old people I knew and was close to when I was a
child. But I no longer think that. My time isn’t long. Now I just want to find ways to make the most of the time I
have left.
*
Yes, I moan sometimes, I sing sometimes. When I’m sick and don’t have the internal resources to pray as I
would like, I sing or moan or hum. Because the songs are so familiar, it is an easy way to pray, to unite myself
with God. When I have pain, I find it goes away when I hum or sing. … It’s a lesson I learned from my people
and my heritage.
*
I was taught that if I could find inner peace, inner strength and inner composure, I could bear sorrow, I could
bear illness, I could bear death. I believe that teaching, and I have tried in my life to learn to live the teaching. It’s
a day-by-day-by-day decision that I want to live joyfully. I want to be good news for other people. I want to feel
good about myself. I want you to feel good about me. I want to help you feel good about yourself. I try to smile, I
try to laugh, I try to find the sources of strength and joy. I want people to remember me as smiling. I want people
to remember me as caring about them, no matter what happens to me.
*
When I go before Judgment, I want to be able to say that I have really tried. I’ve done my best.
*
I grew up in that kind of world in which life and death was a part of the cycle of reality that was a part of
God’s plan that was good.
*
Sister “Dort” Kundinger, FSPA, has borne the frustration. She’s helped me bear pain. She has just been there. I
think sometimes people do not realize how much strength and how much help and how much support a person
who is ill can derive just by the presence of somebody who loves and somebody who cares and somebody who
understands.
*
We are a pilgrim people traveling together in sorrow and joy toward that land of promise. Where there will be
no more sorrow, no more moaning, no more weeping and wailing, no more goodbye, but just hello.
*
I worry about the kinds of personality changes that come with illness. If I can’t deal with it, I sing. I find that
for some miraculous reason, if I can sing, I can cope. I like to moan sometimes. … it makes me feel better.
*
In my life I’ve found laughter helpful, so I laugh.
*
With the little time you have, you have to live it well; you have to live the best you can.
*
I’m afraid of pain. I’m afraid of helplessness. I’m afraid of a life where I’m not able to serve.
*
I think that cancer causes one to re-evaluate priorities. You begin to have some very different perceptions about
what’s important in life and what isn’t important. Many things that I used to worry about, I realize don’t matter
any more. I find myself more patient and more tolerant of small things. I think I have a different sense of time. I
think all of my relationships, including my relationship to God, are most important to me.
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*
Time really doesn’t matter. When it is over, it will be all over. I want people who love me to know that I tried
to choose life, and I did it for myself, but I also did it for them.
*
In the future I’ve been required to cut back my schedule and build more time for rest and recovery. I have to
learn that the body is no longer 18 years old and needs adequate maintenance. But that’s all right, too. We know
that God has been good to me. And my friends have, too. Thank you for your concern, prayers, calls, visits,
letters, cards, fruit, flowers, car rides, food service, blood gifts, and pitching in to help with whatever. My friends
are wonderful and wonderfully affirming and encouraging. God bless and reward you all.
*
My doctors are all conferring to decide if the best treatment will be radiation, chemotherapy, surgery, or some
combination I had to cancel all my January commitments, and what February will bring, God knows. I ask your
prayers. I’m very weak, but my spirits are good and I’m trying to keep on keeping on. Again, I’m sorry for being
so slow to respond to your generosity. Love, Thea
*
I say what I want on my tombstone is, “She tried.” I want people to remember that I tried to love the Lord and
that I tried to love them, and how that computes is immaterial.
*
I just want to say goodbye. It’s been good to know you, and keep on keeping on.

The Cathedral of St. Peter (completed in 1626), Rome, Italy
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The Church of St. Mary (completed in 1907), Yazoo City, Mississippi
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